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misleading to claim that an entrenched ruling elite will surrender its
on cue.
he writers in this section have helped to shape today’s political landscape,
as it is with tension, conflict, and the terrifying, almost unthinkable
lilly of a nuclear holocaust. If there is to be a future worth living, or a
at all, a necessary first step is understanding the conificting political
s which are competing for allegiance—and power—in our world.
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Thomas Hobbes (1588—1679) was the first philosopher to systematically apply
physical principles to ethics and social philosophy. Taking Galileo’s new physics as
a model. Hobbes proposed to show that every change could be understood as a
change of matter in motion. Human beings were thought of as mechanical systems
of material particles, governed by the same physical laws as other material bodies.
Hobbes interpreted all psychological states as physical in nature, and saw the
most fundamental need of the human system as the drive to preserve itself in
motion. Physics, therefore, was the foundation for natural aggressiveness. People
are by nature devoid of any feelings ol kindliness or sympathy. In his usual way,
Hobbes interpreted feelings of sympathy as actually arising from the contemplation
of ourselves undergoing a painful fate.
This psychological picture of human beings led Hobbes to certain political
conclusions. If left alone, people will attack one another with impunity as long as
there is some hope of gaining power over others. Political order requires that
power be placed in the hands of a single sovereign so that no one could believe it
possible to wrest it away. In Hobbes’s own day, power was divided between
Parliament and the king, and this led to a civil war. Parliament won the victory and
Charles I was executed in 1649. Since Hobbes had defended an absolute
sovereign, he fled to France, believing that Parliament would take reprisals against
him. While in France, he was briefly engaged to tutor the future Charles II, but his
reputation as an atheist and freethinker made his position in France untenable. He
returned to England after an exile of eleven years, and spent the rest of his days
writing treatises and books, and enjoying his reputation as the “father of atheists,”

There be in animals, two sorts of mo! ions peculiar to them: one called vital;
begun in generation, and continued without interruption through their whole
life; such as are the course of the blood, the pulse, the breathing, the concoction,
nutrition, excretion, etc. to which motions there needs no help of imagination:
the other is animal motion, otherwise called voluntary motion; as to go, to speak,
to move any of our limbs, in such manner as is first fancied in our minds. That
sense is motion in the organs and interior parts of man’s body, caused by the
action of the things we see, hear, etc.; and that fancy is but the relics of the same
motion, remaining after sense, has been already said in the first and second
chapters. And because going, speaking, and the like voluntary motions, depend
always upon a precedent thought of whither, which way, and what; it is evident,
that the imagination is the first internal beginning of all voluntary motion. And
although unstudied men do not conceive any motion at all to be there, where the
thing moved is invisible; or the space it is moved in is, for the shortness of it,
insensible; yet that doth not hinder, but that such motions are.
As, in sense, that which is really within us, is, as I have said before, only
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From Thomas Hobbes, Leviathan and Philosophical Rudiments, from The English Works of Thomas
Hobbes, vols. II and III, Sir wIIiam Molesworth, ed,, London, 1839.
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motion, caused by the action of external objects,

but in apparence; to Ihe sight,
light and colour; to the ear, sound;
to the nostril, odour, etc.: so, when the
action of the same object is continued from
the eyes, ears, and other organs to
the heart, the real effect there is noth
ing but motion, or endeavour; which
consisteth in appetite, or aversion,
to or from the object moving. But the
apparence, or sense of that motion, is that
we either call delight, or trouble of
mind.
This motion, which is called appetite,
and for the apparence of it delight,
and pleasure, seemeth to be a corrobora
tion of vital motion, and a help
thereunto; and therefore such things as
caused delight, were not improperly
called jacunda, ci juvando, from helping
or fortifying; and the contrary, molesta,
offensive, from hindering, and troubling
the motion vital.
Whatsoever is the object of any man
’s appetite or desire, that is it
which he for his part calleth good: and
the object of his hate and aversion, evil;
and of his contempt, vile and inconsiderab
le. For these words of good, evil, and
contemptible, are ever used with relation
to the person that useth them: there
being nothing simply and absolutely so;
not any common rule of good and evil,
o be taken from the nature of the obje
cts themselves.
In the nature of man, we find three princ
ipal causes of quarrel. First,
:ompetition; secondly, diffidence; third
ly, glory.
The first, maketh men invade for gain; the
second, for safety; and the third,
or reputation. The first use violence, to
make themselves masters of other men’s
ersons, wives, children, and cattle; the
second, to defend them; the third, for
rifles, as a word, a smile, a different opin
ion, and any other sign of undervalue,
•ither direct in their persons, or by refle
ction in their kindred, their friends, their
ation, their profession, or their nam
e.
Hereby it is manifest, that during the
time men live without a common
ower to keep them all in awe, they are
in that condition which is called war; and
ach a war, as is of every man, against
every man. For WAR, consisteth not in
attle only, or the act of fighting; but
in a tract of time, wherein the will to
ntend by battle is sufficiently known:
and therefore the notion of time, is to be
)nsidered in the nature of war; as it
is in the nature of weather. For as the
ature of foul weather, beth not in a show
er or two of rain; but in an inclination
tereto of many days together: so the
nature of war, consisteth not in actual
;hting; but in the known disposition
there
surance to the contrary. All other time to, during all the time there is no
is PEACE.
Whatsoever therefore is consequent
to a time of war, where every man is
iemy to every man; the same is cons
equent to the time, wherein men live
thout other security, than what their own
strength, and their own invention
all furnish them withal. In such
condition, there is no place for industry;
cause the fruit thereof is uncertain: and
consequently no culture of the earth;
navigation, nor use of the commodities
that may be imported by sea; no
mmodious building; no instruments
of moving, and removing, such things as
juire much force; no knowledge of the
face of the earth; no account of time;
arts; no letters; no society; and whic
h is worst of all, continual fear, and
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danger of violent death; and

the life of man snlitn nr nnctv
short.
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All society therefore is eithe
r for gain, or for glory; that
love of our fellows, as for
is, not so much foi
the love of ourselves. But
lasting, which begins from
no society can he great 01
men have it no man hath vain glory. Because that glory is like honour; if all
it, for they consist in
comparison and precellence.
Neither doth the society
of others advance any whit
the
myself; for every man
must account himself, such cause of my glorying in
without the help of othe
as he can make himself
rs. But though the bene
fits of this life may be muc
furthered by mutual help
h
; since yet those may be
better attained to by dominion
than by the society of
others, I hope no body will
doubt, but that men would
much more greedily be
carried by nature, if all fear
were removed, to obtain
dominion, than to gain socie
all great and lasting socie ty. We must therefore resolve, that the original of
ties consisted not in the
mutual good will men had
towards each other, but in
the mutual fear they had
of each other.
The cause of mutual fear
consists partly in the natural
partly in their mutual will
equality of men,
of hurting: whence it
comes to pass, that we can
neither expect from others,
nor promise to ourselves
the least security. For if we
look on men full-grown,
and consider how brittle
the frame of our human body
is, which perishing, all its
strength, vigour, and wisd
om itself perisheth with it;
and how easy a matter it
is, even for the weakest
man to kill the strongest: there
is no reason why any man
, trusting to his own stren
gth, should conceive himself
made by nature above
others. They are equals,
who can do equal things one
against the other; but they
who can do the greatest
equal things. All men
things, namely, kill, can do
therefore among themselves
inequality we now discern,
are
hath its spring from the civil by nature equal; the
law.
Among so many dangers
therefore, as the natural lusts
threaten each other withal,
of men do daily
to have a care of one’s
matter scornfully to be
self
is
so
far
from being a
looked upon, that one has
neither the power nor wish to
have done otherwise. For
ever
shuns what is evil, but chief y man is desirous of what is good for him, and
ly the chiefest of natural
this he doth by a certain
evils, which is death; and
impulsion of nature, no less
than that whereby a stone
moves downward. It is
there
against the dictates of true fore neither absurd nor reprehensible, neither
preserve and defend his body reason, for a man to use all his endeavours to
and the members thereof
But that which is not
from death and sorrows.
contrary to right reason,
that all men account to be done
justly, and with right.
Neither by the word right is
that liberty which every
anything else signified, than
man
to right reason. Therefore hath to make use of his natural faculties according
the
pnan as much as in him lies first foundation of natural right is this, that ever)’
endeavour to protect his life
and members.
It may seem strange to som
e man, that has not well
that nature should thus
weighed these things;
dissociate, and render men
apt to invade, and destroy
one another: and he may
therefore, not trusting to
this inference, made from the
passions, desire perhaps
to have the same confirme
d by experience. Let him
therefore consider with hims
elf, when taking a journ
ey, he arms himself, and

seeks to go well accompanied; when going to sleep, he locks his doors; when qaLJ
even in his house he locks his chests; and this when he knows there be Laws, and
public officers, armed, to revenge all injuries shall be done him; what opinion he
has of his fellow-subjects, when he rides armed; of his fellow citizens, when he
locks his doors; and of his children, and servants, when he locks his chests. Does
he not there as much accuse mankind by his actions, as I do by my words-? But
neither of us accuse man’s nature in it. The desires, and other passions of man,
are in themselves no sin. No more are the actions, that proceed from those
passions, till they know a law that forbids them: which till laws be made they
cannot know: nor can any law be made, till they have agreed upon the person
that shall make it.
To this war of every man, against every man, this also is consequent; that
nothing can be unjust. The notions of right and wrong, justice and injustice have
there no place. Where there is no common power, there is no law: where no law,
no injustice. Force, and fraud, are in war the two cardinal virtues. Justice, and
injustice are none of the faculties neither of the body, nor mind. If they were,
they might be in a man that were alone in the world, as well as his senses, and
passions. They are qualities, that relate to men in society, not in solitude. It is
consequent also to the same condition, that there be no propriety, no dominion,
no mine and thine distinct; but only that to be every man’s, that he can get; and
for so long, as he can keep it. And thus much for the ill condition, which man by
mere nature is actually placed in; though with a possibility to come out of it,
consisting partly in the passions, partly in his reason.
The passions that incline men to peace, are fear of death; desire of such
things as are necessary to commodious living; and a hope by their industry to
obtain them. And reason suggesteth convenient articles of peace, upon which
men may be drawn to agreement. These articles, are they, which otherwise are
called the Laws of Nature.
A LAW OF NATURE, lex naturally, is a precept or general rule, found out by
reason, by which a man is forbidden to do that, which is destructive of his life, or
taketh away the means of preserving the same; and to omit that, by which he
thinketh it may be best preserved. For though they that speak of this subject, use
to confound jus, and lex, right and law: yet they ought to be distinguished:
because RIGHT, consisteth in liberty to do, or to forbear; whereas LAW,
determineth, and bindeth to one of them: so that law, and right, differ as much,
as obligation, and liberty; which in one and the same matter are inconsistent.
And because the condition of man, as hath been declared in the precedent
chapter, is a condition of war of every one against every one: in which case every
one is governed by his own reason; and there is nothing he can make use of, that
may not be a help unto him, in preserving his Life against his enemies; it
followeth, that in such a condition, every man has a right to every thing; even to
one another’s body. And therefore, as long as this natural right of every man to
every thing endureth, there can be no security to any man, how strong or wise
soever he be, of living out the time, which nature ordinarily alloweth men to
live. And consequently it is a precept, or general rule of reason, that every man,

ought to endeavour peace, as far as lie has hope
of obtaining it; and when
cannot obtain it, that lie may seek, and use, all
helps, and advantages of war. T
first branch of which rule, conlaineth the first,
and fundamental law of natuj
which is, to seek peace, and follow it. The second,
the sum of the right of natui
which is, by all means we can, to defend ourselves.
From this fundamental law of nature, by which men
are commanded
endeavour peace, is derived this second law; that
a man be willing, when otlu
are so too, as far-forth, as for peace, and
defence of himself he shall think
necessary, to lay down this right to all things,
and be contented with so mu
liberty against other men, as he would allow
other men against himself. For
long as every man holdeth this right, of doing
any thing he liketh; so long are

men in the condition of war. But if other
men will not lay down their right,
well as he; then there is no reason for any
one, to divest himself of his: for th;
were to expose himself to prey, which no
man is bound to, rather than to dispof
himself to peace.
From that law of nature, by which we are
obliged to transfer to anothe

such rights, as being retained, hinder the
peace of mankind, there followeth
third; which is this, that men perform their
covenants made: without whicl

covenants are in vain, and but empty words;
and the right of all men to all thinf
remaining, we are still in the condition of
war.
And in this law of nature, consisteth the
fountain and original of Jusrici
For

where no covenant hath preceded, there hath no
right been transferred, an
every man has right to every thing; and
consequently, no action can be unjust
But when a covenant is made, then to break
it is unjust; and the definition c
injustice, is no other than the not performance
of covenant. And whatsoever i
not unjust, is just.
But because covenants of mutual trust,
where there is a fear of no
performance on either part
are invalid; though the original of justice be tht
making of covenants; yet injustice actually
there can be none, till the cause o
such fear be taken away; which while men are
in the natural condition of war
cannot be done. Therefore before the names of
just, and unjust can have place
there must be some coercive power, to compel
men equally to the performanc
of their covenants, by the terror of some
punishment, greater than the benefli
they expect by the breach of their covenant;
and to make good that propriety.
which by mutual contract men acquire, in recompense
of the universal right they
abandon: and such power there is none before the
erection of a commonwealth.
And this is also to be gathered out of the
ordinary definition of justice in the
Schools: for
.

.

.

they say, that justice is the constant will of giving
to

every man his
And therefore where there is no own, that no
is
propriety,
there is no
injustice; and where there is no coercive power erected,
that is, where there is no
commonwealth, there is no propriety; all men having
right to all things:
therefore where there is no commonwealth, there
nothing is unjust. So that the
nature of justice, consisteth in keeping of valid
covenants: but the validity of
covenants begins not but with the constitution
of a civil power, sufficient to
compel men to keep them: and then it is also that
propriety begins.
own.
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HAGY AND COMMUNISM

The only way to erect such a common power, as may be able to
defend them
from the invasion of foreigners, and the injuries of one anothe
r, and thereby to
secure them in such sort, as that by their own industry, and by
the fruits of the
earth, they may nourish themselves and live contentedly; is,
to confer all their
power and strength upon one man, or upon one assemb
ly of men, that may
reduce all their wills, by plurality of voices, unto one will: which
is as much as to
say, to appoint one man, or assembly of men, to bear their
person; and every
one to own, and acknowledge himself to be author of whatso
ever he that so
beareth their person, shall act, or cause to be acted,
in those things which
concern the common peace and safety; and therein to submit
their wills, every
one to his will, and their judgments, to his judgment. This is more
than consent,
or concord; it is a real unity of them all, on one and the same
person, made by
covenant of every man with every man, in such manner,
as if every man should

de so
united in one person, is called a coMMoNwEALTH in
,
Latin cwrrAs. This is the
generation of that great LEVIAThAN, or rather, to speak more
reverently, of that
MORTAL GOD, to which we owe under the IMMORTAl
. GoD, our peace and defence.
For by this authority, given him by every particular man
in the commonwealth,
he hath the use of so much power and strength conferred
on him, that by terror
thereof, he is enabled to perform the wills of them
all, to peace at home, and
mutual aid against their enemies abroad. And in him consis
teth the essence of
the commonwealth; which, to define it, is one person,
of whose acts a great

multitude, by mutual covenants one with another, have made themse
lves every
one the author, to the end he may use the strength and means
of thenz all, as he
thall think expedient, for their peace and common defence.
And he that carrieth this person, is called

SOVEREIGN,

and said to have
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rovereign power; and every one besides, his sunjEa.
I observe the diseases of a commonwealth, that proceed
from the
joison of seditious doctrines, whereof one is, That ever)’
private man is judge of

,‘ood and evil actions. This is true in the condition of
mere nature, where there
ire no civil laws; and also under civil government, in
such cases as are not
letermined by the law. But otherwise, it is manifest, that
the measure of good
Lnd evil actions, is the civil law; and the judge the legisla
tor, who is always
epresentative of the commonwealth. From this false doctrin
e, men are disposed
o debate with themselves, and dispute the commands of the
commonwealth;
nd afterwards to obey, or disobey them, as in their private
judgments they shall
hink fit; whereby the commonwealth is distracted and weake
ned.
Another doctrine repugnant to civil society, is, that whatso
ever a man does
gainst his conscience, is sin; and it dependeth on the presum
ption of making
imself judge of good and evil. For a man’s conscience, and
his judgment is the
ame thing, and as the judgment, so also the conscience
may be erroneous.
herefore, though he that is subject to no civil law, sinneth all
in
he does against
is conscience, because he has no other rule to follow but his own
reason; yet it
not so with him that lives in a commonwealth; because the law is
the public

conscience, by which he hath already
undertaken to be guided. Otherwise in
such diversity, as there is of private
consciences, which are but private opinio
ns,
the commonwealth must needs
be distracted, and no man dare
to obey the
sovereign power, further than it
shall seem good in his own eyes.
There is
fanotherl doctrine, plainly, and directly
against the essence of a commonwealth;
and it is this, that the sovereign
power may be divided. For what is it to divide
the
power of a commonwealth, but
to dissolve it; for powers divided
mutua
lly
destroy each other. And for these
doctrines, men are chiefly beholding to
some
of those, that making profession
of the laws, endeavour to make them
depend
upon their own learning, and
not upon the legislative power.
A commonwealth is said to be institu
ted, when a multitude of men do agree,
and covenant, everyone, with every
one, that to whatsoever man, or assembly of
men, shall be given by the major
part, the right to present the person of
them all,
that is to say, to be their represe
ntative; every one, as well he that voted
for it, as
he that voted against it, shall
authorise all the actions and judgments, of
that
man, or assembly of men, in the
same manner, as if they were his own,
to the
end, to live peaceably amongst
themselves, and be protected against other
men.
From this institution of a commo
nwealth are derived all the rights,
and
faculties of him, or them, on whom
sovereign power is conferred by the consen
t
of the people assembled.
First, because they covenant,
it is to be understood, they jre not oblige
d by
former covenant to anything
repugnant hereunto. And consequently
they that
have already instituted a commo
nwealth, being thereby bound by covena
nt, to
own the actions, and judgments
of one, cannot lawfully make a new
covenant,
amongst themselves, to be obedie
nt to any other, in any thing whatso
ever,
without his permission. And therefo
re, they that are subjects to a monar
ch,
cannot without his leave cast off
monarchy, and return to the confusion of
a
disunited multitude; nor transfe
r their person from him that beareth
it, to
another man, or other assembly
of men: for they are bound, every man
to every
man, to own, and be reputed
author of all, that he that already
is their sovereign,
shall do, and judge fit to be done:
so that any one man dissenting, all the
rest
should break their covenant made
to that man, which is injustice: and they have
also every man given the sovere
ignty to him that beareth their person
; and
therefore if they depose him, they
take from him that which is his own, and
so
again it is injustice. Besides, if
he that attempteth to depose his sovereign,
be
killed, or punished by him for
such attempt, he is author of his own
punishment,
as being by the institution, author
of all his sovereign shall do: and becaus
e it is
injustice for a man to do anythin
g, for which he may be punished by
his own
authority, he is also upon that
title, unjust. And whereas some men have
pretended for their disobedience
to their sovereign, a new covenant, made,
not
with men, but with God; this also
is unjust: for there is no covenant with God,
but by mediation of somebody that
representeth God’s person; which none doth
but God’s lieutenant, who hath the
sovereignty under God. But this pretence of
covenant with God, is so evident
a lie, even in the pretenders’ own consciences,
that it is not only an act of an unjust,
but also of a vile, and unmanly disposition.
Secondly, because the right
of bearing the person of them all, is given
to
.

say to every man, I authorise and give up my right of governing myself
to this
man, or to this assembly of men, on this condition, that thou give up
thy right to
him and authorise all his actions in like manner. This done, the multitu
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him they make sovereign, by covenant only of one to anothe and
r,
not of him to
any of them; there can happen no breach of covenant on the
part of the
sovereign; and consequently none of his subjects, by any pretenc
e of forfeiture,
can be freed from his subjection. That he which is made sovere
ign maketh no
covenant with his subjects beforehand, is manifest; because either
he must make
it with the whole multitude, as one party to the covenant; or he
must make a
several covenant with every man. With the whole, as one party,
it is impossible;
because as yet they are not one person: and if
he make so many several
covenants as there be men, those covenants after he hath
the sovereignty are
void; because what act soever can be pretended by any
one of them for breach
thereof, is the act both of himself, and of all the rest, because
done in the person,
and by the right of every one of them in particular.
No man that hath sovereign power can justly be put to
death, or
otherwise in any manner by his subjects punished. For seeing
every subject is
author of the actions of his sovereign; he punisheth anothe
r for the actions
committed by himself.
And because the end of this institution, is the peace
and defence of them all;
and whosoever has right to the end, has right to the means
; it belongeth of right,
to whatsoever man, or assembly that hath the sovereignty, to
be judge both of
the means of peace and defence, and also of the hindrances,
and disturbances of
the same; and to do whatsoever he shall think necessary
to be done, both
beforehand, for the preserving of peace and security, by preven
tion of discord at
home, and hostility from abroad; and, when peace and securit
y are lost, for the
recovery of the same. And therefore,
It is annexed to the sovereignty, to be judge of what
opinions and
doctrines are averse, and what conducing to peace;
and consequently, on what
occasions, how far, and what men are to be trusted
withal, in speaking to
multitudes of people; and who shall examine the doctrin
es of all books before
they be published. For the actions of men proceed from their
opinions; and in
the well-governing of opinions, consisteth the well-governi
ng of men’s actions,
in order to their peace, and concord. And though in matter
of doctrine, nothing
ought to be regarded but the truth; yet this is not repugn
ant to regulating the
same by peace. For doctrine repugnant to peace, can
no more be true, than
peace and concord can be against the law of nature.
It is true, that in a
commonwealth, where by the negligence, or unskilfulness
of governors, and
teachers, false doctrines are by time generally received;
the contrary truths may
be generally offensive. Yet the most sudden, and rough
bursting in of a new
truth, that can be, does never break the peace, but only
sometimes awake the
war. For those men that are so remissly governed, that they
dare take up arms to
defend, or introduce an opinion, are still in war; and their conditi
on not peace,
but only a cessation of arms for fear of one another; and
they live, as it were, in
the precincts of battle continually. It belongeth therefo
re to him that hath the
sovereign power, to be judge, or constitute all judges of
opinions and doctrines,
as a thing necessary to peace; thereby to prevent discord and civil
war.
It is annexed to the sovereignty, the whole power of prescribing the
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rules, whereby every man may know,
what goods he may enjoy, and wh:
actions he may do, without being molested
by any of his fellow-subjects; and th
is it men call propriety. For before constit
ution of sovereign power, as hat
already been shown, all men had right
to all things; which necessarily causet
war: and therefore this propriety, being
necessary to peace, and depending o
sovereign power, is the act of that power,
in order to the public peace. Thes
rules of propriety, or meuns and tuum, and
of good, evil, lawful, and unlawful i
the actions of subjects, are the civil laws;
that is to say, the laws of eac
commonwealth in particular; though the name
of civil law be now restrained t
the ancient civil laws of the city of Rome;
which being the head of a great part o
the world, her laws at that time were in
these parts the civil law.
But a man may here object, that the condit
ion of subjects is very miserable
as being obnoxious to the lusts, and other
irregular passions of him, or them tha
have so unlimited a power in their hands.
And commonly they that live under
monarch, think it the fault of monarchy;
and they that live under the governmen
of democracy, or other sovereign assemb
ly, attribute all the inconvenience t
that form of commonwealth; whereas
the power in all forms, if they be peffec
enough to protect them, is the same: not
considering that the state of man car
never be without some incommodity or other;
and that the greatest, that in an)
form of government can possibly happen
to the people in general, is scarce
sensible, in respect of the miseries, and
horrible calamities, that accompany a
civil war, or that dissolute condition of
masterless men, without subjection to
laws, and a coercive power to tie their
hands from rapine and revenge: nor
considering that the greatest pressure of
sovereign governors, proceedeth not
from any delight, or profit they can expect
in the damage or weakening of their
subjects, in whose vigour, consisteth their
own strength and glory; but in the
restiveness of themselves, that unwillingly
contributing to their own defence,
make it necessary for their governors to
draw from them what they can in time of
peace, that they may have means on any
emergent occasion, or sudden need, to
resist, or take advantage on their enemies.
For all men are by nature provided of
notable multiplying glasses, that is their
passions and self-love, through which,
every little payment appeareth a great
grievance; but are destitute of those
prospective glasses, namely moral and civil
science, to see afar off the miseries
that hang over them, and cannot withou
t such payments be avoided.
STUDY QUESTIONS

How does Hobbes define the word “good”?
Could there he a common good for all
2 Would Hobbes say that it is possible for
someone to willingly give up his or her life?
What would he say about martyrs and heroes
?
3 “The trouble with Hobbes is that he bases
his politics on man’s worst impulses. Civil
society should be organized so as to improve
man’s nature—to bring out and cultivate
the emotion of love, the feeling of brothe
rhood, and acts of charity.” How would
Hobbes respond to this comment?
I

persons?

