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a few like-minded friends,
with thee this lifelong
to share
devotion to that common
which is the task and goal
social welfare
of man,
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Collier
Chapter 5
The Christian Spirit of Love
The Teaching of Love
JEsus taught Bk philosophy of life in three ways: the
personal.
by example; the artistic, by parable; and the scienti
fic, by
propositions.
The first, though most vital and effective of all,
is expensive
and wasteful. For in life principles are so embedded
in “muddy
particulars,” trivial and sordid details, that they
are liable to
get lost. The Master may be a long time with His
discipl
yet not really be known. Even the disciples themse es, and
lves, after
months of such teaching, like James and John may
not
what manner of spirit they are of. Indeed it may becomknow
e ex
pedient for them that the Master go away, that
His Spirit may
be more clearly rc ealed.
The artistic method, too, has drawbacks. For though it
gives
the principles a new artificial setting, with carefully selecte
d
details to catch the crowd, yet the crowd catch simply
the story.
Only the initiated are instructed; those who do not already
know
the principles learn nothing, but ‘seeing they do
not see, and
hearing they do not understand,” as Jesus, past master
of this
art though He was, so often lamented.
The third or scientific method is dry and prosaic. It observ
es
what qualities go together, or refuse to go together, in the swift
stream of life; pulls them out of the stream; fixes them in
con
cepts; marks them by names; and states propositions about
them. It may go one short step farther: it may arrang
e its
propositions in syllogisms, and deduce general conclusions,
or
laws. It may take, for instance, as its major premise.
Love is
the divine secret of blessedness. Then for its minor premis
e it
may take some plain observed fact, Humility is essenti
al to
Love. Then the conclusion or law will be, The humbl share
e
the divine life and all the blessings it brings. Blessed are the
poor in spirit, for theirs is the Kingdom of Heaven.
Of course no one but a pedant draws out his teaching in ibis
labored logical form. The syllogism is condensed; the major,
and perhaps even Lhe minor, premise is omitted, and often
only
the conclusion appears.
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of Jesus, and
all for which Re
except your
stoo
d. aFor I say unt
righteousness sha
o you, that
the scribes and
ll exceed the
righteousness of
Pharisees, ye sha
kingdom of heaven
ll
in
no wise enter
into the
In Love’s eyes .”
all
ang
er1
as bad as mu
contempt, and
of oven crimerder__4ndeed are incipient muquarrelsomeness are
rder, stopped sho
rt
kindness, the through fear. The look, or wor
d, or
thought, or wish,
another, even the
or hope that evil deed of tinattitude of cold
may befall
the heart. And
indifference, is
murder in
late wish into it is only because we lack the
which, if done will that in such cases we do courage to trans
we should rejowithout our responsibility, by not do the thing
ice
accident or nature,
From a strange to see accomplished.
and
une
xpe
cted source
confirmation of
there has come
lence1 not to saythis New Testament conception
the
the
of the preva
universality, of
grossly perverse
mu
rde
r. A brilliant
English man of
but
prisonment a
letters was
jail in which few years ago for the foulest sentenced to ml
he was confine
d there came crime. From the
description of
of a lieutenantthe last days and final executi a most realistic
on
killing a woman in the British army, who was within its walls
whom he loved.
condemned for
The poem has
the
exa
gge
rati
on
tered nature; but
of a perverted and
beneath the
embit
truth, which
underlies Jesus’ exaggeration there is the original
After describing
identification of mu
the last days
rder and hate.
tion and his
burial, the poem of the condemned man, his execu
concludes as foll
ows:—
‘in Reading Gao
l by Reading tow
n
There ira pit
And in it lies aci shame,
wre
Eaten by teeth of tched man
In a burning win flame,
din
And his grave has g sheet he lies
got no name.
“And there, till
Christ call forth the
In silence let him
dead,
No need to waste lie:
the
Or heave the windy foolish rear,
The man had kill sigh:
ed
And so he had so the thing he loved,
die.
“And all men kill
By all let this be the thing they love,
heard,
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Some do it with a bitter loo
k,
Some with a flattering wor
d:
The coward does it with a kiss
,
The brave man with a sword.”
Charge up against ourselv
hateful words, the unkind es as murder the l4tter looks, the
have lessened the vitality thoughts, the selfish actions, which
,
heart, and murdered the diminished the joy, wounded the
happiness of those whom
to love, whom perhaps at
we ought
tim
can profess to be guiltless? es we think we do love, and who
The harbored grudge, the
which we have not begged unrepented injury, the offense for
“recognize” his employees pardon, the employer’s refusal to
or their representatives,
with them on fair and
equal terms, the workman’ and treat
s cultivated
attitude of hostility to his
employer, are all such flagran
tions of Love that acts of
t viola
the pan of a person who formal piety or public worship on
harbors
Controversies, lawsuits, ind such feelings are an affront
ustrial or political warfare
mere pride of opinion, clas
in
s prejudice, or greed of gain
out first making every effo
, with
rt
to
resp
ect the rights and protect
the interests of the other par
ty and so bring about a rec
tion, are all violations of
oncilia
guilty of them to dwell in Love and doom the person who is
the
and hateful seculafity, where narrow prison-house of a hard
alty must be paid, and hate the last farthing of exacted pen
it was said of them of old is lord of life. “Ye have heard that
soever shall kill shall be time, Thou shalt not kill; and who
unto you, that every onein danger of the judgment: but I say
be in danger of the judgmwho is angry with his brother shall
ent;
brother, Raca, shall be in dan and whosoever shall say to his
ger of the council; and who
shall say, Thou fool, shall
soever
be in danger of the hell of
therefore, thou art offering
fire. if,
thy
berest that thy brother bath gift at the altar and there remem
thy gift before the altar and aught against thee, leave there
thy brother, and then com go thy way, first be reconciled to
adversary quickly, whiles e and offer thy gift. Agree with thine
tho
haply the adversary deliver u art with him in the way; lest
deliver thee to the officer, thee to the judge, and the judge
I say unto thee, Thou shaltand thou be cast into prison. Verily
by no means come out then
ce, till
thou have paid the last fan
hing.”
Marriage to the Christian
is
an
infinitely higher and
estate than it could have
been to any of the earlier sch holier
ools. It
is an opportunity to share wit
h another person the creative

124 / The Five Great Philosophies
of Life
prerogative of God. ft brings opportunity
for Love enhanced
by the highest of complementary
differences, under circum
stances of tenderest intimacy, with the
requirement of lifelong
constancy.
From Love’s point of view any jack
of tender reverence for
the person of another, whether in
or out of marriage sinks man
to the piane of the brute. Not that the
normal exercise of any
appetite or passion is base or evil
in itself. All are holy, pure,
divine, when Love through them
assumes the lifelong respon
sibilities they involve. All that falls short
of such tender rever
ence and permanent responsibility
is lust. Jesus established
chastity on the broad, rational basis
of respect for the dignity
of woman and the sanctity of sex.
The logic of His teaching on
this point is to place chastity on the eternal
rock foundation of
treating another only as Love and
a true regard far the other’s
permanent welfare will warrant. In other
words, Jesus permits
no man to even wish to treat any
woman as he would be un
willing another man should treat
his own mother, sister, wife,
or daughter. For, from His standp
oint, all women are our sis
ten, daughters of the most high
God. This standard is search
ing and severe, no doubt; but it is
reasonable and right. There
is not a particle of asceticism
about it. And the man who vio
lates it is not merely departing a little
from the beaten path of
approved conventionalities, He is
doing a cruel, wanton wrong.
He is doing to another what he
would bitterly resent if done
to one whom he held dear. And
what
hold any woman cheap, a mere means right has any man to
tion, and not an object of his protect of his selfish gratifica
ion, and reverence, and
chivalrous regard? The worst mark
of uneliminated brutality
and barbarism which the civilized
world is carrying over into
the twentieth century, to curse and
blacken and pollute and
embitter human life for a few generations
more, is this indiffer
ence to the Spirit of Love, as it applies
at
To destroy a wife’s health, to purcha this crucial point.
se a moment’s pleasure
at the cost of a woman’s lasting
degradation, or to participate
in practices which doom a whole class
of
shortlived disease and shame, and early wretched women to
and dishonored death
(a recent reliable report estimates
the cost of lives from this
cause alone in a single city as 5000
a year) is so gross and
wanton a perversion of manhood,
that in comparison it would
j9t’ bebetternottobeamanatall.
All the devices for gratithg sexual
assumption of permanent responsibiliti passions without the
es, such as seduction,
&ostitution and the keeping of mistresses, Christianity brands
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The Christian Spirit of Love / 125
as the desecration of God’s holiest temple, the
and the wanton wounding of His most sensiti human body,
ve creation,—
woman’s hearQThe Greeks placed little restrict
ion on man’s
passions beyond such as was necessary
to maintain sufficient
physical health and mental vigor to perform
his duties as a
citizen in peace and in war. If the individual
is complete in
himself, with no God above who cares,
no Christ who would
be grieved, no Spirit of Love to reproach, no
rights of universal
brotherhood and sisterhood to be sensitively
respected and
chivalrously maintained, then indeed it is imposs
ible to make
out a valid claim for severer control in these
matters than
Plato and Aristotle advocate. if there are person
s in the world
who are practically slaves, persons who have
no claim on our
consideration, then licentiousness and prostit
ution are logical
and legitimate expressions of human nature
and inevitable
accompaniments of human society. Christianity,
however, has
freed the slave in a deeper and higher sense than
the world has
yet realized. Christianity does not permit
any one
himself a Christian to leave any man or woman who calls
outside the
pale of that consideration which makes this
other person’s
dignity, and interest, and welfare as preciou
s and sacred to him
as his own. Obviously all loose and temporary
sexual connec
tions involve such degradation, shame,
and sorrow to the
woman involved, that no one who holds her
character, and
happiness, and lasting welfare dear to him can will
for her
these woeful consequences. One cannot at the same
time be a
friend of the kindly, generous, sympathetic Christ and
treat a
woman in that way. it is for this reason, not on cold,
ascetic
grounds, that Christianity limits sexual relations to the monog j
amous family; for there only an the consequences to
all con
cerned such as one can choose for another whom
loves, if Christianity, at these and other vital points, he really
asks man
to give up things which Plato and Aristotle permit,
it is not that
the Christian is narrower or more ascetic than they;
it is because
Christianity has introduced a Love so much higher,
and deeper,
and broader than anything of which the profoundest
Greeks
had dreamed, that it has made what was permis
sible to their
hard hearts forever impossible for all the more
souls
in whom the Love of Christ has come to dwel*nsitive
lj
“Ye have heard that it was said, Thou shalt not
commit
adultery; but I say unto you, that every one that
looketh on a
woman to lust after her hath committed adulter
y with her
already in his heart And ft thy sight eye causeth thee
to stum
ble, pluck it out, and cast it from thee; for it
is profitable for

,,
I
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thee that one of thy members should perish, and not thy whole
body be cast into hell. And if thy right hand causeth
thee to
stumble, cut it off, and cast it from thee; for it is profitable for
thee that one of thy members should perish, and not thy whole
body go into hell.”
Divorce is a confession of failure in Love’s supreme under
taking. No two Christians, who have caught and kept alive the
Spirit of Love in the married state, ever were or ever will be,
ever wished to be or ever can be, divorced. No one Christian
who has the true Christian Spirit of Love toward husband or
wife will ever seek divorce unless it be under such circumstances
of infidelity or brutality, neglect or cruelty, as render the con
tinuance of the relation a fruitless casting of the pearls of affec
tion before the swinishness of sensuality. The determination
of
the grounds on which divorce shall be granted belongs
to the
sphere of the state, and is a problem of social sell-protection.
The Christian church makes a serious mistake when it
spends
its energies in flying to build up legal barriers against
divorce.
Its real mission at this point is to build up in the hearts
of its
adherents the Spirit of Love which will make marriage so sweet
and sacred that those who once enter it will find, as all
true
Christians do find, divorce intolerable between two Christians;
and tolerable even for one Christian only as a last resort
against
hopeless and useless degradation. To translate Christ’s
Spirit
into the life of the family is a much more Christian thing
to
do than to attempt to enact this or that somewhat general
and
enigmatical answer of His into civil law. It is generally a mis
take, a departure from the Spirit of the Master,
when the
Christian community as such turns from its specific task
of
positive upbuilding of personality to the legal prohibition
of
the things that are contrary to the Christian Spirit
Laws and
prohibitions, statutes and penalties against
drunkenness,
Sabbath-breaking, theft, murder, gambling, and divorce, we
must have. But those laws and penalties are best
devised and
enforced by the state, as the representative of the
average
sentiment of the community as a whole, rather than
by the
distinctively Christian element in the community, which
in the
nature of things is very far above the average
sentiment
Undoubtedly the Christian Spirit is the only force strong
enough
to save the family from degeneration and
dissolutioa in this
intensely individualistic, independent materialistic,
age. But we must rely mainly on the Spirit working luxurious
within, not
on a law imposed from without; on the healing
touch of the
gentle Master, not on the hasty sword of the
impetuous Peter.
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“It was said also, Whosoever shall put away his wife, let him
give her a writing of divorcement; but I say unto you, that
every one that putteth away his wife, saving for the cause of
fornication, maketh her an adulteress; and whosoever shall
many her when she is put away committeth adultery.”
Love fulfills at once the law of truth-telling and the law
against swearing; for words spoken in Love need no adventi
tious support. The appeal to anything outside one’s self, and
one’s simple statement, is clear evidence that there is no Love,
and therefore no truth within. Love has no desire to deceive1
and hence no fear of being disbelieved. To back up one’s words’
with an oath is to confess one’s own lack of confidence in
what one is saying, and to invite lack of confidence in others_I
Anything more than a plain statement of fact or feeling comes
out of an insincere or unloving heart. Of course here, as in the
case of divorce, what is the obvious and only law for the dis
ciple of Jesus may or may not be wise for the civil authorities
to enact into law and impose upon all. if the state and the
courts think an oath helpful, the sensible Christian usually will
conform to public custom and requirement; even though for)
him the practice is superfluous and meaningless.
—
“Again, ye have heard that it was said to them of old time,
Thou shalt not forswear thyself, but shalt perform unto the
Lord thine oaths; but I say unto you, Swear not at all; neither
by the heaven, for it is the throne of God; nor by the earth,
for it is the footstool of his feet; nor by Jerusalem, for it is the
city of the great King. Neither shalt thou swear by thy head,
for thou canst not make one hair white or black. But let your
speech be, Yea, yea; Nay, nay; and whatsoever is more than
these is of the evil one.”
Love is slow to take offense, and quick to overlook. SeWs
nes
sli hts resentful at wron ; for it sees anna
only as their arts affect us. Love seeks out the w o e man
behind the harsh word or bad deed, takes his point of view, an
tries to discover some clue to his concealed better sell.
Whether he does well or ill, Love lets us appeal to nothing
less than his best self, and do nothing less than what on the
whole is best for him and for the community to which he and
we both belong. Hence, whether we give or withhold what he
specifically asks (and Love enlightened by modem sociology
tells us we usually must withhold from beggars and tramps
what they ask), in either case we shall not consult merely our
personal convenience and impulse, but do what we should
wish to have done to us, for the sake of society and for our
-
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own good as memb
ers of society, if
plight “Ye have he
we
ard that it was sai were in his unfortunate
a tooth for a too
th; but I say unto d, An eye for an eye, and
evil, but whosoever
you, Resist not him
th
the other also. A smiteth thee on thy right check, turn at is
nd if any man would
to him
take away thy co
go to law with thee,
at,
shall compel thee let him have thy cloak also. And whos and
oever
to
go
one mile, go with
him that asketh the
him twain. Give to
e,
an
d
fro
m
him that would borro
turn not thou aw
w of thee
ay.”
Love is kind to the
ev
il
an
d
vic
iou
the hostile and hatef
ul. Kindness in res, and magnanimous to
or in hope of favors
turn
to come; kindness to for favors received
and character we
those whose cond
ad
sign whatever that mire, is all veiy well in its way, but uct
he
is no
who is kind on these
child of Love. To
easy terms is a tru
sh
are
e
the
gre
at Love of God on
out freely to all,
e must
reg
as sunshine and sh ardless of return or desert,—be impa go
rtial
ower.
When our enemy
our good name, to is plotting to harm us, to break do
defend ourselves injure those whom we love, even wh wn
ile
an
meanness, we must d our dear ones against his malice we
an
a good turn, and be secretly watching our chances to do d
wi
him
n
him
fro
m
hatred to Love. No
than this complete
thing less
persons we in any identification with the interests of
all the
way touch, howeve
r
however unworth
y some of their tra bad some of their acts,
and receivers, agen
its, can make us sh
are
ts
is at once the nanx and bestowen of that perfect Love wh rs
ich
re
of
Go
d,
the capa
ment of law, and
the condition of so city of man, the fulfill
cial well-being.
“Ye have heard
bor, and hate thy that it was said, Thou shalL love thy
ne
enemy; but I say
unto you, Love your igh
mies, and pray for
the
m
tha
t
pe
rse
cute you, that ye ma ene
sons of your Fath
er
y be
to rise on the evil which is in heaven; for he maketh his
and the good, and
and the unjust Fo
sendeth rain on the sun
r
jus
have ye? do not ev if ye love them that love you, what rew t
en the publicans the
ard
your brethren only,
same? And if ye sal
ute
what do ye more th
the Gentiles the sam
an others? do not ev
heavenly Father is e? Ye therefore shall be perfect, as en
your
perfect”
—

I

The Coun

terfeits of Love
Just because Love
‘r-These
is so costly, it has
a host of co
counter

feits
unterfeits.
jnd honors of Lo are chiefly devices for gaining the
reward
ve, without the effort
One of the most ob
and sacrifice of lov s
vious rewards of
ing
Love is being thoug .
ht
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kind, generous. good. But this can be secured, apparently, by
professing religion, joining the church, repeating the creed,
giving money to the poor, subscribing large sums to good
cauSesr- of which are much cheaper and easier than being
kind, and true, and faithful, and considerate in the home, on
the farm, in the factory, in the store. Yet Jesus tells us that
unless we have Love in the close and intimate relations of our
domestic, economic, social, and political life, all symbols of
its presence elsewhere, all “services” directed otherwise, be
come intolerable nuisances, whose places would be better filled,
and whose work better done, if they were once well out of the
way and decently buried. All this, however, is not to deny, but
by contrast to affirm, the great indispensable uses of symbols.
officers, and institutions that are genuinely and effectively de
voted to the cultivation and propagation of Love.
The pure gold of the Spirit is most onveniet1dy and effec
tually circulated when mixed with the alloy of rites, ceremonies,
creeds, officers, and organiZatioS. Though no essentia part
l
of the pure Gospel, yet these forms and observances, these
bishops and clergy, these covenants and confession are as
s,
practically useful for the maintenance and spread of the
Chris
(ian Spirit as courts and constitutions, governors and judges.
are for the orderly conduct of the state. Their authority is
founded on their practical utility- When their utility ceases,
when they come to obscure rather than reveal the Spirit they
are intended to express. then schism and reformation serve the
same beneficent purpose in the church that declarations of
independence and revolution have so often achieve in the
d
state. That form of church government is bat which in any
given age and society works best; and this may well be concen
trated personal authority in one set of ckcumstan and demo
.
cratic representath’e ndministration in another. Each has its
advantages and its 5advantage5.
Modes of worship rest on the same practical basis. Sponta
neous prayer or elaborate ritual, much or little participation
by the people, long or shod sermo
prayer-meet1n& or no
prayermeeting5 are to be deterns,
mined by the test of prac
c
tical experience. It is absurd to profess to draw hard and fast
ndes about these matters from the precept or practice of Jesus
and His ApostleS. or the early church fathers, working as they
did under conditions so widely different from our own. Prob
ably centralized authority and elaborate ritual are most effec
tive when bishops and priests can be found who will not abuse
their power for their own aggrandizemehlt Until then, more
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democratic fo
rms of worship
and of governmen
more expedient
t are doubtless
The friendly co
side by side he
mpetition of
the
lp
independency ef s to keep sacerdotalism mod two systems
est and make
fect
Creeds likewise ive.
times of theologi have their practical usefulness
, especially in
ca
poses of party pl l ferment and transition, se
rv
at
ing the
fo
rm
s in a political
grossest perver
campaign. But it pur
sion of their fu
is the
nc
obligatory on al
l who wish to en tion to make assent to them
fellowship, or
joy the most intim
to
might as well re test Christian character by their ate Christian
assent to ever fuse citizenship to every person formulas. One
y
w
creed is an inte word in some party platform ho could not
llectual formul
or other. The
experience, in
terpreting the ation of the results of Christian
Christian revela
vary from ag
tion; and it will
e
views of the co to age with ripening experienc
ntent of the reve
e, and maturer
lation. No cree
false at the tim
d was altogether
e of its formul
is such as ev
at
ion. No creed
er
The attempt to y intelligent Christian can honein Christendom
stly assent to.
make creed subs
bership, or even
cription a test of
a
co
nd
iti
on
of ministerial sta church mem
confuse intelle
nding, is sure
ctual and spiri
to
tual things to
vantage of bo
the
th
and mare declin . The most sensitively honest serious disad
m
e to enter the
service of the ch en will more
scription to an
tiq
ur
to the majority uated formulas, long since be ch, until sub
co
either literally of well-trained scholars, ceases me incredible
or “for substanc
to be required
that each cand
idate for the m e of doctrine.” It is sufficient
inistry be asked
statement, eith
er
to m
he finds acceptab in his own words or in the wor ake his own
le, leaving it fo
ds of any creed
or not such inte
r his brethren to
llectual statem
decide whether
en
service which
is to be his chie t is consistent with that spiritual
in the persons
f concern. Unl
es
of
as free an intelle its leaders as well as of its la s Christianity,
ity, can breath
ct
ua
l
at
mospher
Plato or Aristo
e
tle, it will at th e as that of Stoic or Epicurean,
is
Jnflnitely supe
po
in
t
pr
ov
e
itself
rio
sbame that its timr as it is in every other respec their inferior.
t, it
id and conserva
endeavor, at
tive modem ad is a burning
this point of ab
solute intellectua herents should
integrity, to pl
ac
its ancient com e it at a disadvantage with l openness and
the least noble
petitors. The
of
pure Spirit of
devotion of all
Lo
ho
ve will win the
ne
st
he
arts an
ence on these
antiquated form d candid minds. But the insi
st
ulas is sure to re
number of the
m
pel an increasing
Christian fello ost thoughtful and enlighten
w
ed
independent to ship. The only serious reason from organized
for preferring th
the hierarchical
e
forms of chur
ch organizatio
n
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at the present time is the tenden
cy of the latter to keep up these
forms of intellectual impo
sit
church as a whole shall ris ion and imposture. Until the
e to the standards of intellect
honesty now universa
ual
lly preval
ence, the mission of the inde ent in the world of secular sci
pendent protest will remai bu
n
partially fulfilled. “Ye
t
are th
have lost its savour, where e salt of the earth; but if the salt .
with shall it be salted? It is then
ce
forth good for nothing, bu
t to be cast out and trodden unde
foot of men.”
r
Any thou ht of the it utatio
n or res ectabili or honor a
forbidding. impossible thin
g until
w
ice of those whom we love an we elcome right as the serVd the promotion of interests we
share with them; and shrin
k fro
and defeats our common en m wrong as what harms them
ds Without Love, righteoU
either dries up into a cold ha .
Sn
, rd asceticism, or evaporates in e
to
a hollow, formal respecta
bility; and in one way or the ot
her ,j
misses the spontaneity an ex
d pansion of soul which is Lo
ve
crown and joy. “Take he
ed that ye do not your righteous ’s
ness
before men, to be seen of th
em: else ye have no rewar
your Father which is in he
d of
aven.’
Love is too intent on its ob
jects to be aware of itself or call
attention to its own operat
L
ions. The air of doing a favor ta
kes
share Love’s distinctive rewar
of two lives bound togeth as
d
er
one in the common Love of the
Father.
“When therefore thou do
es al
thee, as the hypocrites do in t msys, sound not a trumpet before
th
that they may have glory of e nagogues and in the streets,
men. Verily I say unto you, Th
ey
have received their rewar
d. Bu when thou doest alms, let no
t
thy left hand know what thy rigt
may be in secret; and th Fa ht hand doeth, that tbine alms
y
ther which seeth in secret shal
recompense thee.”
l
Professed Love, if unfm
itf or pernicious is false. U we
make no one happier; help notl
on
wounds; comfort no sorrow se e over hard places; bind no
s; rve no just cause; do no good
work; still worse, if we mak
e an
burden or sorrow; corrup publ y one’s lot harder; add to his
t
ic officials; break down beneflcent institutions; plunde th po
r e or, even if within technica le
l gal
forms; drive the weak to th
e wall; and connive in the perv
er
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sion of justice,—then the absence of good fruits, or the pres
ence of bad ones, is proof positive that we have never seen or
known Love, that our profession of Love is a lie, our proper
place is with Love’s foes, and our destiny with the doers of
evil.
“Beware of false prophets, which come to you in sheep’s
clothing, but inwardly are ravening wolves, By their fruits ye
shall know them. Do men gather grapes of thorns, or figs of
thistles? Even so every good tree bringeth forth good fruit; but
(‘the comipt tree bringeth forth evil fruit. A good tree cannot
bring forth evil fruit, neither can a corrupt tree bring forth
good fruit Every tree that bringeth not forth good fruit is hewn
down, and cast into the fire. Therefore by their fruits ye shall
T know them. Not every one that saith unto me, Lord, Lord,
,i shall enter into the kingdom of heaven; but he that doeth the
will of my Father which is in beaven. Many will say to me in
,
that day. Lord, Lord, did we not prophesy by thy name, and
by thy name cast out devils, and by thy name do many mighty
works? And then will I profess unto them, I never knew you;
depart from me, ye that work iniquity.”
nt speech nor elegant writing, neither ornate
3 Neither eloqueorthod
ox symbol, nor anvtFing short of ar3ual
ceremonial nor
human o can translate
a
nee
human
serve
toil to
Loye into if Though the most beautiful idea in e world,
the mere idea of Love is of no more value than any other mere
idea, if it fails of expression in hard, costly deeds, its ritualistic
or verbal profession is a sham. ft Love’s service, so far as things
done are concerned, there is no high or low, first or last To
us services, to teach science
t
j’ preach sermons and conduc religio
in
Congress, is no better and
laws
make
sity,
or
the
univer
in
no worse than to make shoes in the shoeshop or cook food in
the kitchen. All work done in Love counts, stands, endures.
AR work done in vanity and self-seeking, all work shirked with
pretense of religion, or excuse of wealth, or pride of social
station, leaves the soul hard, hollow, unreal, and fails to stand
Love’s searching test.
“Every one therefore which heareth these words of mine,
and doeth them, shall be likened unto a wise man, which built
his house upon a rock; and the rain descended, and the floods
came, and the winds blew, and beat upon that house, and it fell
not, for it was founded upon the rock. And every one that
heareth these words of mine, and doeth them not, shall be
likened unto a foolish man, which built his house upon the
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floods came, and the
sand; and the rain descended, and the
and it fell; and great
winds blew, and smote upon that house,
was the fall thereof.”

I

The Whole-heartedness of Love
and all the heart
Love asks for the whole heart or nothing; pursuit or
The
it.
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has, be it little or much, must go with
selfish
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to
means
a
or
itself,
in
end
an
as
session of wealth,
ends, will drive Love out of the soul.
service is most useful
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miserly pride, or vain
for
any
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and welcome; but the retenti
es or our chil
ourselv
for
ness
useless
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or
ostentation,
find there no
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Love
that
self
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then, fills the heart so full
or desirable;
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room. Not that giving away all one has is
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keeps,
,
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gives,
one
but that every dollar
trols be held subject to the orders of Love.
as it was to Epi
Wealth is not so essential to the Christian
and man can be
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curus and Aristotle, for God can be
therefore the
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fortune
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little
served with very
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he
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Christian is able, in whatsoever
an cares more
Christi
the
band,
other
the
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t
to be conten
for there are ranges
for money than either the Stoic or Plato;
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goodn
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truth,
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beauty
of
se
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God’s
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and
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labor
of
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spheres of
wide
are
there
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by which labor is
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business enterprise and social
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effecti
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man
rich
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difficu
more
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effecti
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serve
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Christi
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that
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greater
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so
be
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enough
strong
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talent which
a
as
money
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to stand it is
the contrary, the
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moth and rust
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sure, there are city
slums, uninsured
unsanitary tenements,
accidents and sicknes
s,
unjust conditions of
the service of Lov
labor, where eve
e does not bring
to the worker approp n
means and rewards;
riate
pace at these points but it is because Love has not quite
kept
with swift-moving
public spirit, politic
al progress, eco modern conditions. But
nomic reform, are
sensitive to these
mo
vio
eagerly bent on find lations of its laws than ever before, re
ing and applying
and
of all for each, and
the remedy,—more
Love
each for all.
“But seek ye first
these things shall be his kingdom, and his righteousness, and
all
added unto you. Be
for the morrow,
not therefore anx
for the morrow
will be anxious for ious
Sufficient unto the
itsetf.
day is the evil ther
eoL”
Love throws off
all
that
ham
per
s its action, as a
/ coat for
a race. Love requires
runner his
‘I the strong
the
will, the sensitive hea sound body, the clear mind,
rt,
and foregoes all indulg
that impair these
ences
things, tho
and drinking. Yet Lov ugh in themselves innocent as
e thakes no fuss abo
tro
oe,nomut its sacrifices,
for what Lovc
ng;
e •ves u in mere
sen
ing to the widene
e is as noth
a ections and enla md
rged interests saw
solemn or sad over
ed. Tol
o
se f-denials, would
e
an
mstflt toLoye-ft would
that the ct-sons
weave an
show
e causes we serve
are bötieally
satrwpuljshow that
their
our Love was a sha
Mi pleasure that
m.
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mE
6iW
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y exercise of bod
tional exercise of min
y, ra
d, sympathetic
expansion of the affe
(“ strenuous effort of the wil
ctions,
l, in just and gen
I the same time
erous living, is at
a glo
selves. All pleasure rifying of God and an enrichment
of our
whi
ch
sacrifices the vigor
the indulgence
of the body to
of some separate
appetite, all pleasure
enslaves or degrad
es
whi
is procured, all plea or embitters the persons from who ch
sure which breaks
m it
tions on which soc
iety is founded,—is down the sacred institu
a sin against God,
and a wrong to our shameful and debasing,
will forego many
own souls. The Chr
pleasures which
istian
Epi
would permit, bec
ause be is infinitely curus and even Aristotle
to the effect his
more sensitive than
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they
poor men and
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teachers did not take cted
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God can be glorified and men
can be served, there the Christia
n
will either find his pleasure,
or with optimistic art, create
pleasure that be does not find
a
.
‘Moreover when ye fast, be
not
, as the hypocrites, of a sad
countenance; for they disf
igure theft faces, that they
may be
seen of men to fast. Verily
I say unto to you, They have
ceived their reward. But
re’
thou, when thou fastest, ano
head, and wash thy face,
int thy
that
but of thy Father which is thou be not seen of men to fast,
in secret; and thy Father, whi
seeth in secret, shall recomp
ch
ense
Just because Love includes thee.”
the
interests of all the persons
we deal with, it excludes all mea
n, selfish traits from our hea
There can be no pride and
rts.
guile, no lust and cruelty, no ava
and hypocrisy, no malice
rice
and
welcomes to its interest and censodousness, in a heart which
affection, and serves and lov
its own, the aims and nee
es as
ds of its fellows. That is why
Love’s
true disciples are few, and
the slaves of selfishness many.
how many,—not entirely
Ask
succeed, for none do,—but
how many
make it the constant aim of
their lives to treat others as
widely extended aspects of
more
themselves, and, in order to
endeavor to keep out all
do that,
the greed, hate, lust, pride,
envy, jea
ousy, that would draw line
s between self and others, and l
see the answer: that the
we
way must be narrow, a way
few find,
and still fewer follow when
found.
“Enter ye in by the narrow
broad is the way, that lead gate; for wide is the gate, and
eth to destruction, and man
they that enter in thereby.
y be
For narrow is the gate, and stra
itened
the way, that leadeth unt
o life, and few be they that
find it”
The Cultivation of Love

Love is so akin to our nature,

so eager to enter our
that to want is to get it; to
seek is to find it; to open our souk
hearts
to its presence is to disc
over
what true prayer is—the inteit already there. Whoever knows
nse, eager yearning for
insistent, importunate hearts—kno
good of
ws that there never was and
never can be one unansw
ered
to have Love the law of his prayer. No man who has longed
life, and struggled for it as
a miser
struggles for money, or
a politician strives to win
votes, ever
failed to get what he wante
d.1p everyp sonwe mee
t gives
occasion for
e and eve
to express iLj _thffcjy situation in life affords a
is not toget aft’e wan,
u o
Erntrsan have for the ask
ing.
“Ask, and it shall be giv
en you; seek, and ye sha
ll find;
knock, and it shall be ope
ned unto you, for every one
that
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as cowardice, sacrifice as stupidity. Those who love
will not
mind being misunderstood by those who do not; knowi
ng that
any attempted explanation would only increase their
conceit
and hardness of heart, and so make a bad matter worse.
“Give not that which is holy unto the dogs, neither cast your
pearls before the swine, lest haply they trample them
under
their feet, and turn and rend you.”
Since Love is “the greatest thing in the world,” we are bound
to stand ready with girt loins, and trimmed, burning
lamps,
to shed its light far and wide. To cover it up would be
to de
prive ourselves and our fellows of the one sight
in all the
world best worth seeing, and so to hinder its spread. False
esty that would keep Love’s good works out of sight mod
is as
bad as false pride that would thrust oneself forward.
Though
works done merely to be seen are not good at all,
yet good
works genuinely done for Love’s sa$e gain added influen
ce
and lustre when frankly and freely allowed to be seen
as the
beautiful things that they are. The Christian is under spiritu
al
compulsion to he a missionary. Other systems thaw their
little
circles of disciples about them, as Jesus drew His twelve
. One
cannot hold what he believes to be a true and helpfu
l view
of life without wishing to communicate it to others. Yet
this
tendency, which is natural to every principle, is charac
teristic
of Christianity in a unique degree. For the Christian
Spirit
consists in Love, the desire to give to others the best one
has.
And what can be so good, so desirable to impart, as this very
Spirit of Love, which is Christianity itself? That is why
the
Christian must, in some form or other,—by journeying
to for
eign lands, by contribution to missionary work at home,
by
gifts to Christian education, by support of settlement work,
or
perhaps best of all by the silent diffusion of a Christian
exam
ple in the neighborhood, or the unnoticed expression of
the
Christian Spirit in the home,—be a propagator of the
Spirit
of Love he has himself received.
“Ye are the light of the world. A city set on a hill cannot
be hid. Neither do men light a lamp and put it under the bushel,
but on the stand; and it shineth unto all that are in the house.
Even so let your light shine before men, that they may see your
good works, and glorify your Father which is in heaven.”
The Blessedness of Love
Does virtue bring happiness? is a question every philosophy
of life must meet. Yet before it can be rightly answered it
must be rightly put
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For if by virtue you mean something negative, conventional,
—not lying, not cheating, not swearing, not dnnkm , and
if
by happiness you mean something passive, external,—ric
hes,
offices, entertainments, and honors; then virtue and happin
ess
do not necessarily go together in life, and no philosophy
can
show that they should.
U a man were to persuade himself that they do go togeth
er,
and should seek this sort of happiness by cultivating
this sort
of virtue, he would miss true virtue and true happiness.
For
both virtue and happiness are positive, active; so
interrelated
that the happiness must be found in that furtherance
common social interests in which the exercise of virtue of our
consists.
Jesus bids us take an active, devoted interest in
the interests
of others and of society. Now whoever shares and
serves a
wide range of interests has an interested, and therefo
re an in
teresting, life. But the interesting life is the happy
life. Love,
whether it has much or little wealth and station,
always has,
interests and aims; always finds or makes friends
to share:
them,—in other words, is always happy.
The beatitudes are illustrations of this deep identit
y between
interest taken and happiness found; statements
of the truth
that Love going out to serve and share the interes
ts and aims
of others, and blessedness flowing in to fill
the heart thereby
enlarged for its reception, are the outside and
inside of the
same spiritual experience.
To think little of sell is the key to the joy that goes
with
much thought for others.
Love is so going out to others as to make them
as real as
self. But that is what no man puffed up with self-im
portance
can do. Where sell is much in the foreground others
are pushed
to the rear. Self-importance and Love cannot dwell
togethe
in the same house of clay. As one goes up in the scales r
the balance the other goes down. To be rich in the shared of
lives
of others one must be poor in his own sellesteem.
The two
are in inverse proportion. Modesty is impossible of
direct cul
tivation. It isn’t safe to talk or even think about it
much. As
Pascal remarks, “Few people talk of humility humbl
y.” Like
Love it is the manifestation of something deeper
than itself.
Unless one is in intimate personal relations with one
whom
he reveres as greater, stronger, better than himsel
f, it is ob
viously impossible for him to be modest if he is in
such rela
tions, it is equally impossible for him not to be modes
t. Hence,
as Love is the inmost quality of the Christian, the
inevitable
manifestation to his fellow-men of what the Father
is to him,
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so modesty is the surest outward sign of this inward grace.
Conceit is a public proclamation of the poverty of one’s per
sonal relations. For if this conceited fellow, this vain woman,
really had the honor of the intimate acquaintance of some one
better and greater than theft petty, miserable selves, they could
not possibly be the vain, conceited creatures that they are. Lv
cry one who lives in the presence of the great Father, and
walks in the company of His glorious Son, is sure to find mod
esty and humility the natural and spontaneous expression of
his side of these great relationships. “Blessed are the poor in
spirit; for thefts is the kingdom of heaven.”
Our shortcomings frankly confessed prepare us for Love’s
consolation.
We all fall short of that patient consideration, that courteous
kindliness, which makes the feelings and interests of others as
precious as our own. Some of us fall in one way, some in another. But we all are unprofitable servants of the Love that
would make our lives one with all the lives that we touch.
To forget or deny that we fall is to lose sight of Love alto
gether. He who thinks he succeeds thereby shows that he fails;
he who knows and laments that he fails comes as near as man
can to the goal.
Love neither asks nor expects a clean record; else it would
have no disciples. Love fully and freely forgives, at the elev
enth hour welcomes the idler, and offers its fulness of joy to
all who, whatever their repented past may have been, make
service and kindness to others their eager present concern. For
no sin frankly confessed, no wrong deed sincerely repented,
no loss squarely met, no bereavement bravely endured, can
shut out from Love’s consolation those who serve with the best
there is in them the persons who still need thir aid. “Blessed
are they that mourn; for they shall be comforted.”
To meet criticism with kindness, crossness with geniality,
insult with courtesy, and injury with charity is the way to con
quer the world.
By nature we are creatures of suggesstion. A hateful look,
an ugly word, a spiteful sneer, a cruel blow, make us hateful
and ugly and spiteful and cruel in turn. For the empty heart
flashes back in resentment whatever attitude another’s act sug
gests.
Meekness greets as a friend the just critic, and for unjust and
unkind treatment makes allowance as due to the blindness or
hardness or weakness of the pitiful person who has nothing
better to give. Meekness makes the soft answer that turns away
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wrath, and treats one who wrongs us all the more gently. Thus
the meekness of Love gives both power to possess our own
souls in patience under all provocation, and power, not indeed
to coerce the bodies of others, but to win the consent of theft
souls. “Blessed are the meek; for they shall inherit the earth.”
Righteousness is something of which we can have no more
and no less than we wish.
He who is good enough is not good at all, and never will
be any befter. For righteousness is right relation to others;
and so long as there are things we can do to help others, its
infinite task is unfinished. Yet though the goal ever advances
and never comes within reach, aspiration is achievement; prog
ress is attainment. H we could come to the end of our journey;
if we could see the world’s claims on us met, the deeds of which
we are capable done, that moment would mark the death of
our souls. Just because Love grows by loving and serving, and
makes ever greater and greater demands, it prophesies there
shall be forever and ever things to do that will make life
worth while. “Blessed are they that hunger and thirst after
righteousness; for they shall be filled.”
The depth of our sympathy for those below us in secular
service and station measures our worth in the eyes of those
spiritually higher than we.
Love is like a tree; if it is not to be scorched in the blaze
of ambition and withered in the heat of competition, its roots
of sympathy must go down as deep into the soil of the obscure
and lowly lives on whose humble toil we depend as its branchJ
spread into the upper air of social distinction and station.
Unless we have much sympathy for those who toil on the
farm and on the sea, in the factory and the mine, behind the
counter and the desk, in the kitchen and laundry, what we call
courtesy in the drawing room, or charity on the platform, is
hollow mockery and Pharisaic sham. “Blessed are the merciful;
for they shall obtain mercy”
In order for Love to shine through them there must be noth
ing else in our hearts.
Love demands everything or nothing. It refuses to dwell
in quarters or halves of our souls. The least flaw of pride,
greed, or lust is enough to make them opaque. Greed, lust,
pride, hate, so blind our eyes to the real selves of others that
we cannot see or treat them as they really are; that is, cannot
love them. It reduces them to mere means and tools of our
passions and pleasures; and one who so regards persons can
never love either them or any person aright Only the pure
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can see Love; for only the pure can experience that
union of
one’s whole self with the whole self of others in
which Love
consists. “Blessed are the pure in heart; for they
shall see God.”
Just so sure as we love two or more persons
we shall do all
in our power to keep them from bating each other.
We wish everyone to love those whom we love. H anybod
y
hates one we love, it hurts us as much as it does the
even more than it would to be hated ourselves. And one hated,
if anyone
whom we love is hating another, we are even more
sorry for
him than we are for the person he hates, and make all
haste to
deliver him from this most dreadful condition. The
more
we
love our fellows, the more we hate to see misunderstand
ing. illwill, strife, between them.
Not that the Christian is unwilling or afraid to fight
Where
deliberate wrong is arrayed against the rights of men, where
fraud is practiced on the unprotected, where hypocr
isy impose
on the credulous, where vice betrays the innocent, where s
efficiency sacrifies precious human interests, where avarice in
op
presses the poor, where tyranny tramples an the weak,
the man who shares the Father’s Love for His maltreated there
chitthen, the man who walks daily in the companionsh
of the
Christ who owns all the downtrodden as His brothe ip will
rs,
be
the most fearless and uncompromising foe of every
form of
injustice and oppression. Property, reputation, positio
n, time,
strength, influence, health, life itself if need be, will be thrown
unreservedly into the fight against vice and sin. He
cannot
keep in with the Father and with Christ and not come
out in
opposition to everything that wrongs and injures the humbl
est
man, the lowliest woman, the most defenceless little
child.
Fighting, however, is not altogether uncongenial to the de
scendants of our brute progenitors. To fight our own battles
,
and occasionally a few for our neighbors, comes all too
natu
rally to most of us. Fighting God’s baffles on principle
is
very different thing. To feel entirely tranquil in the midst ofa
the combat; to know that we are not alone on the side of the
right; to have the real interests of our opponents at heart all
the time; to be ever ready to forgive them, and to ask their
forgiveness for any excess of zeal we may have shown; to have
the peace of God in our hearts, and no trace of malice, in deed,
or word, or thought, or feeling,—this is not altogther natural,
and the man who does his fighting on that basis gives pretty
good assurance of dwelling in the Christian Spirit No other
adequate provision for maintaining peace in the midst of ef
fective warfare, and making peace for others as well as
for
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ourselves the instant the need for war is over, has ever been
devised. The peacemakers of this fearless, earnest, strenuous
type have the unmistakable right to be called the children of
God. “Blessed are the peacemakers; for they shall be called
the children of God.”
AU who love must expect to be hated by the foes of those
whom they love.
Because Jesus loved the common people and sought to de
liver them from their fears and errors, the men who traded
on those fears and errors put Him to an ignominious death. if
we love and serve the despised, the abused, the plundered, those
who despise and abuse and plunder them will do to us the worst
they dare. The road of Love is marked at every torn by a cross.
Whoever in business, society, or polities makes as real as his
own the interests and the wrongs of all whom he can reach
and touch, will be disliked, criticised, misrepresented, vilified,
condemned. He will pay Love’s price of persecution.
Christian sacrifice closely resembles Greek temperance and
courage. There is, however, this essential distinction. The
Christian takes on not merely the pains and privations which
are essential to his personal welfare, or the welfare of his com
musky or state; he takes on whatever suffering the Father’s
Love for all His children calls him to undergo; gives up what
ever indulgences the service of Christ requires him to dispense
with; adopts whatever mingling of hardship and self-denial will
keep him in most effective and sympathetic fellowship with
those who have discovered the same great spiritual secret as
himselL Thus, though to the uninitiated outsider much of his
life looks hard and severe, on the inside it is easy and light; for
the companionship with the Father, with Christ, and with
Christian people is so much greater and dearer than the ma
terial and sensuous delights it may incidentally take away, that
on the inside it does not wear the aspect of loss and sacrifice
at all, but rather that of a glory and a gain. Still, since this
element of pleasant things foregone, and hard things endured,
is ever present, and since it has to be judged by people on the
outside as well as by those on the inside of the experience, in
recognition of this truth Christianity has made its symbol be
fore the uninitiated world the cross. As in the life of the Master,
so in the life of every faithful disciple, the cross must be borne,
the perpetual sacrifice must be made, as the price of Love’s
presence in a world of selfishness and hate; but the cross is
transfigured into a crown of rejoicing, the sacrifice is trans
formed into privilege and pleasure by those precious personal
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y bring, and go on
blunder had been made
as cheerfully as if no
the man who can be and no vote of censure had been passed;
hated for the good
and condemned for bad
things he fries to do,
things he never
to do; the man who
can work hard, and did and never meant
erty for pay; the ma
contentedly take po
revile and betray him n who can serve devotedly people whv
o
in return; the man wh
o can discount in
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advance the unpopularity misre
presentation. and defeat a right
course will cost, and then, res
olutely set about it; the man who
takes persecution and treac
honors and emoluments.— hery as serenely as other men take
this man, we may be sure, has dug
deep and invested heavily
in the field where the priceless Ch
ris
tian treasure lies concealed.
“Blessed are they that have
bee
ness’ sake; for theirs is the Kin n persecuted for righteous
gdom of Heavem Blessed are
ye when men shaft reproa
ch you, and persecute you, and say
all manner of evil against you
and be exceeding glad; for pe falsely, for my sake. Rejoice.
at is your reward in heaven; for
so persecuted they the proph
ets which were before you.”
The Supremacy of Love
Jesus’ Spirit of Love is cap
ever we have found valuab able of absorbing into itself what
le in the
The Epicurean’s varied an spo four previous systems.
d
ntaneous joy in life is not
diminished, but enhanced,
by the Christian Spirit, which mu
tiplies this joy as many tim
l
knows and loves. The Ep es as there are persons whom one
icurean lives in the little world of
himself, and a few equally
self-centered companions. Th
e
Christian lives in the great
wo
with all God’s human childr rld of God, and shares its joys
en. It is the absence of this large
world, the exclusive conc
ern for his own narrow pleasures, thar
t
makes the consistent Epicu
rean, with all his polish and charm,
the essentially mean and des
picable creature we found him
1o be.
To be sure, MW, Spencer, an
d others have- endeavored to
graft the altruistic fruits
of Ch
rean stock There is this gre risitanity on to the old Epicu
at difference, however, between
such Christianized Epicurea
nis
and Christianity itself. These m as that of MW and Spencer,
system
no emotional bond by which to pas s have no logical bridge,
s from the pleasures of self
to the pleasures of others. Th
ey
can
and do point out the in
completeness of merely egoisti
c Epicureanism; they exhort us
to care for the pleasures of oth
ers
the logical nexus, the moral dynamas we do for our own. But
lacking in these systems; an con ic. the spiritual motive, is
d
seq
to work, except with the few highly uently these systems fail
altruistic souls who need
no spiritual physician.
This logical bond, this moral dyna
which impels toward altruistic con mic, this spiritual motive
duct, the Christian finds in
Christ He certainly did love all men, an
ness as dearly as He cared for His ow d care for their happi
n. But this same Christ
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/ The Five Great Philosophies of Life
by a different process. Instead of rising above drudgery and
details, it lifts them up into a clearer atmosphere, where nothing
is servile or menial which can glorify God or serve a fellowman.
The great truth which Plato taught was the subordination of
the lower elements in human nature to the higher. In the appli
cation of this truth, as we saw, Plato went far astray. His
highest was not attainable by every man; and he proposed to
enforce the dictates of reason by fraud and intimidation on
those incapable of comprehending their reasonableness. Thus
he was led into that fallacy of the abstract universal which is
common to all socialistic schemes. Christianity takes the Pla
tonic principle of subordination of lower to higher; but it adds
a new definition to what the higher or rather the highest is;
and it introduces a new appeal for the lowliest to become willing
servants and friends of the highest, instead of mere constrained
serfs and slaves. This highest principle is, of course, Love of
the God who loves all His human children, friendship to the
Christ who is the friend of every man. Consequently there are
no humble working-men to be coerced and no unfortunate
women to be maltreated; no deformed and ill-begotten children
to be exposed to early death, as in Plato’s exclusive scheme. To
the Christian every child is a child of God, every woman a sister
of Christ, every man a son of the Father, and consequently no
one of them can be disregarded in our plans of fellowship and
sympathy and service; for whoever should dare to leave them
out of his own sympathy and love would thereby exclude him
self from the Love of God, likeness to Christ, and participation
in the Christian Spirit.
Thus Christianity gives us all that was wise and just in the
Platonic principle of the subordination of the lower elements
in our nature to the higher; but its higher is so much above
the highest dream of Plato that it guards certain forms of social
good at points where, even in Plato’s ideal Republic, they were
ruthlessly betrayed.
Christianity finally gathers up into itself whatever is good in
the principle of Aristotle. The Aristotelian principle was the
devotion of life to a worthy end and the selection of efficient
means for its accomplishment. On that general formula it is
impossible to improve. “To this end have I been born, and to
this end am I come into the world,” is Jesus’ justification of
His mission, when questioned by Pontius Pilate. “One thing I
do, forgetting the things which are behind, and stretching for150
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ward to the things which are before, I press on toward the goal
unto the prize of the high calling of God in Christ Jesus,” is
Paul’s magnificent apology for his way of life. The concentra
tion of one’s whole energy upoa a worthy end, and the willing
acceptance of pains, privations, and penalties which may be
mcidental to the effective prosecution of that end, is the com
prehensive formula of every brave and heroic life, whether it
be the life of Jew or Gentile, Greek or Christian. It is not be
cause it sets forth something different from this wise and brave
prosecution of a noble end that Christianity is an improvement
on the teaching of Aristotle; it is because the end at which the
Christian aims is so much higher, and the fortitude demanded
by it is so much deeper, that Christianity has superseded and
deserves to supersede the noblest teaching of the greatest
Greeks. What was the end which Aristotle set before himself
and his disciples? Citizenship in a city state half free and half
enslaved, with leisure for the philosophic contemplation of
the learned few, bought by the constrained toil of the ignorant,
degraded many; the refined companionship of choice congenial
spirits for which it was expected that the multitude would be
forever incapacitated and from which they would be forcibly
excluded. Over against this aristocracy of birth, opportunity,
leisure, training, and intelligence Jesus sets the wide democracy
hum
of virtue, service, Love. Whoever is capable of doing the
thereby
becomes
man
service
to
blest deed in Love to God and
found
a member of the kingdom of the choicest spirits to be deli
and
courteous
same
the
to
entitled
and
in earth or heaven,
cate consitlention which the disciple would show to his Master.
its
The building up of such a kingdom and the extension of
classes
all
and
earth
the
of
nations
membership to include all the
its
and conditions of men within its happy fellowship, and in
himself
before
set
Jesus
which
end
noble service, is the great
and which He invites each disciple to share.
Whatever hardship and toil, whatever pain and persecution,
whatever reviling and contumely, whatever privation and pov
end
erty may be necessary fl the accomplishment of this great to
followers
His
asks
He
and
the Master himself gladly bore,
pride
do the same. In a world full of hypocrisy and corruption, and
malice
lust,
and
cruelty
greed,
and pretense, avarice and
hate, selfishness and sin, there are bound to be many trials to
be borne, much hard work to be done, many blows to be re
inevitable,
ceived, much suffering to be endured. All that is
shows
us the
however,
Christ,
life.
of
takes
one
view
whatever
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154 / The Five Great Philosophie, of Life
pened; obscured under absurd rites; buried in incredible creeds;
professed by hypocrites; discredited by sentimentalists; evap
orated by mystics; stereotyped by Uteralists; monopolized by
sacerdotalists; it has lived in spite of all the grave-clothes its
unbelieving disciples have tried to wrap around it, and holds
the keys of eternal me.
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