
a)0
0

U
,

a)0U
,

4
-

a)
C0

a)0

0:,
c3-

I
c•4C0

a“
-ii

r
V:0a)U,0
.

U
,

0

a)

a)0

°‘
t

H
r
-

C

Q

a)0a)a)a)a)
.5(4-

C
0



0

I-tV-c4

—
o

—
I

0t
c

—
t

‘SI0U3
0

-c
-

S
I0V0-d

C02C0I-.

-93

a
7
ts

In

0
0

J
o

t
0

C
t
t



to ThE COSTL%1aj1t¾ft1 PERIOD flISTE.%TIALbM

the point of view of Christian faith, being thus immersed in a crowd app
an attempt upon man’s part to derive some meaning for his existence. But th
a wrong attempt, for “to relate oneself to God is a far higher thing than to
related to” any other thing, whether a person, race, or even church. Until
does actualize his essential self in God, says Kierkeguard, his life is frill of

_____

His arudety is caused by his awareness, however obscure, of a deep alienazxa
his existential from his essential self. This alienation creates in man a dvm
drive to recover his essential self. In describing this dynamic movement,
gaard speaks of the “stages on life’s way.” 4’Kierkegaard’s analysis of the “three stages” represents a sharp cwiu-a elHegel’s theory of the gradual development of a person’s self-conscioetsr.
Whereas Hegel expounded the dialectic movement of the mind as it moves
one stage of intellectual awareness to another through the process of thmi,
Kierkegaard described the movement of the self from one level of existencraanother through an act of win, an act of choice. Hegel’s dialectic moves gradu
toward a knowledge of the universal, whereas Kierkegaard’s dialectic invokes
progressive actualization of the individual. Whereas Hegel overcomes the
esis by a conceptual act, Kierkegasrd overcomes it by the act of personal cunz.
ment.

The first stage in this dialectic process, says Kierkegaard, is the anthj’i
stage. At this level, a person behaves according to his impulses and emotjra.
Although he is not simply sensual at this stage, lie is for the most part goven

,by his senses. For this reason, the aesthetic person knows nothing of any minnsal moral standards, He has no specific religions belief. His chief nmtivatiun n a
desire to enjoy the widest variety of pleasures of the senses. His life has
principle of limitation except his own taste; he resents anything that would hnA
his vast freedom of choice. At this stage an individual can exist inasmimuch as he
deliberately chooses to be an aesthetic man. But even though existence can ir
achieved at this level, Kierkegaard injects the element of quality into the nrattu
of existence. Later existentialists were to speak of this quality in terms of autl&m
hefty. That is, an individual on the aesthetic level is aware, notwithstanding h
variety of sense experiences, that Iris life consists, or ought to consist, of moct
than his emotive and sense experiences. Kierkeguard distinguishes between milan’s
capacity to be spirit on the one hand and sensuousness on the other, calling the
first the building and the second the cellar. Man, he ways, “prefers to dwell in
the ceUar.” To be able to make this distinction about someone else is one thing;
hut for each individual to have an awareness of these two possibilities witiun
himself is what triggers the dialectic movement in the individual. The antithesis
of the sensual drive is the lure of the spirit. In experience, this conflict produces
anxiety and despair when the individual discovers that he is in fact living in the
“cellar” but that life at this level cannot possibly produce his authentic sell,
cannot result in Ewe existence. The individual is now face to face with an either
or; either he remains on the aesthetic level with its fatal attractions, whose linu
tations he bows, or he moves to the next stage. This transition, says Kierkegaard,

cannot be made by thinking alone but must be achieved by making a decision, or
by an act of will, by a commitment.

The second level is the ethical stage. Unlike the aesthetic man, who ha no
universal standards but only his own taste, the ethical man does recognize and
accept rules of conduct that reason formulates. Moral rules give the ethical man’s
life the elements of form and consistency. Moreover, the ethical nian accepts the
linutations upon his life that moral responsibility imposes. Kierkegaard illustrates
the contrast between the aesthetic man and the ethical man in their attitude
toward sexual behavior, saving that whereas the fonner yields to his impulses
wherever there is an attraction, the ethical man accepts the obligations of mar
riage as an expression of reason, the universal reason of man. If Don Juan exemn
plifles the aesthetic man, it is Socrates who typifies the ethical man or the reign of
the universal moral law, The ethical man has the mood of moral self-sufficiency;
he takes a finn stand on moral questions and, as Socrates argued, assumes that to
know the good is to do the good. For the most part, the ethical man considers
moral evil as being a product either of ignorance or of weakness of will. But the
time comes, says Kierkegaard, when the dialectic process begins to work in the
consciousness of the ethical man. He begins to realize that he is involved in
something more profound than an inadequate knowledge of the moral law or
insufficient strength of will. He is, in short, doing something more serious than
merely making nustakes. The ethical man ultimately comes to realize that he is in
fact incapable of fulfilling the moral law, that he deliberately violates that law
and therefore he becomes conscious of Ms guilt. Guilt, or the sense of sin, says
Kierkegaard, becomes the dialectic element, the antithesis, which places before
man a new either-or. Now he must either remain at the ethical level and tn to
fulfill the moral law, or he must respond to his new awareness, the awareness of
his own finthade and estrangement from God to whom he belongs and from
whom he must derive his strength. Again, man’s movement from the ethical to
the next stage cannot be achieved by thinking alone but by an act of commit
ment, by a leap of faith.

The difference between faith and reason is particularly striking for Kierke
gaard when man arrives at the third level, or the religious stage. Man’s movement
from the aesthetic to the ethical level required an act of choice and commitment;
it ushered man into the presence of reason inasmuch as the moral law is an
expression of the universal reason of man. But the movement from the ethical to
tire religious level is quite different. The leap of faith does not bring one into the
presence of a God who can be philosophically or rationally described as the
Absolute and Knowable Truth (and therefore objective) but into the presence of
a Subject. The secret of religious consciousness, says Kierkegaard, is that the
existing individual cannot pursue God in an ‘objective way,” or “bring Cod to
light objectively.” This, says )Uerkegaard, “is in all eternity impossible because
Cod is subject, and therefore exists only for subjectivity in inwardness,” At the
ethical level, it is possible for the existing individual to give his life, as Socrates
did, for the moral law that he rationally understands. But when it is a question of
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man’s relation to God, there is available no rational or conceptual or objective
knowledge about this relationship. The relationship between Cod and each indi
vidual is a unique and subjective experience. There is no way, prior to the actual
relationship, to get any knowledge about it. Any attempt to get such objective
knowledge about it is, says IUerkegaard, entirely an approximation process. Only
an act of faith can assure the existing individual of his personal relation to Cod.
That he must find his self-fulfillment in Cod becomes clear to him as he discovers
the inadequacy of his existence at the aesthetic and ethical levels. Through de
spair and guilt he is brought to the decisive moment in life when he confronts the
final cither.or of faith. The existence of Cod is suggested to man in his awareness
of his self-alienation, that subjective awareness of the contrast between his exis
tential and his essential self. That Cod has disclosed Himself in Christ is a further
complication, indeed a paradox. To say, as Christian faith does, that Cod, the
infinite, is revealed in Christ, the finite, is an extnordinaiy affront to human
reason, “to the Jews a stumbling block and to the Creeks foolishness.” But Kier
kegaard wanted to maintain that the only way to cross the span between man
and God, that “infinite qualitative distinction between time and eternity,” is not
through speculative reason, not even Hegel’s. but through faith. Again, troth for
Kierkegaard was a subjective matter, a consequence of commitment. Without
risk, said Kierkegaard, there is no faith. And with faith, the existing individual
realizes his true sell.

Kierkegaard’s existentialism can be summed up in his statement that: “Ev
ery human being must be assumed in essential possession of what essentially
belongs to being a man.” This being the case, “the task of the subjective thinker
is to transform himself into an instrument that clearly and definitely expresses in
existence whatever is essentially human.” This is Kierkegaard’s central point,
namely, that each person possesses an essential self, which he ought to actualize.
This essential self is fixed by the very fact that man must inescapably become
related to Cod. To be sure, man can exist at any one of the three stages along
life’s way. But the experience of despair and guilt creates in man an awareness of
qualitative differences in various modes of existence, that some modes of human
existence are more authentic than others. But arriving at authentic existence is
not a matter of the intellect; it is a matter of faith and commitment, a continuous
process of choice by the existing individual in the presence of varieties of either-
or.

HUSSERL’S PHENOMENOLOGY
A major source of contemporary existentialism is the phenomenology of Ednuuid
Husserl. The connection between existentialism and phenomenology is not al
ways obvious since so much of Husserl’s philosophy is cast in technical and even
special scientific language, whereas existentialism focuses upon the immediate
human concerns of man’s daily existence. Phenomenology is rationalistic whereas
existentialism is concerned with such practical issues as making choices, deci
sions, and personal commitments. Moreover, a significant element in Husserfs

I

phenomenology is the act of detachment, of standing back from the realm of

experienced existence iu order to understand it, whereas existentialism urges a

life of thorough-going engagement and involvement as the surest way of creating

meaning for human existence. Although there are these and other differences

between existentialism and phenomenology. it is the spectacular spread of exis

tentialism that has has brought Husserl’s thought before a wider audience. Hib

sen can rightly be called the “father” of phenomenology, but he is also the first in

a line of thinkers who together encompass many modes of existentialism and

phenomenology. Among those influenced by Husserl’s insights in various ways

were the philosophers Heidegger, Merleau-Ponty, and Sartre.
Edmund Husserl was born in the Moravian province of Prossnitz in 1859,

the same year in which were born Henri Bergson and John Dewey. After his

early education in that province, he went to the University of Leipzig where

during 1876 to 1878 he studied physics, astronomy and mathematics and found

time to attend lectures by the philosopher Wilhelm Vundt. Husserl continued his

studies at the Friederich Wilhelm University in Berlin and later, in 1881, he vent

to the University of Vienna where, in 1883, he earned his Ph.D. for his disserta

tion on “Contributions to the Theory of the Calculus of Variations.” During 1884

to 1886, he attended the lectures of Franz Brentano (1838—1917) who became a

most significant influence in Husserl’s philosophical development especially

through his lectures on Hume and John Stuart Mill and his treatment of problems

in ethics, psychology’, and logic. On Brentano’s advice, Husserl went to the Uni

versity of Halle where in 1886 he became an assistant under Carl Stumpf
(1884—1936), the eminent psychologist under whose direction he wrote his first

book, Philosophy of Arithmetic (1891). His Logical Investigations appeared in

1900 and in the same year he was invited to join the philosophy faculty at the

University of COttingen. It was here that Husserl spent sixteen productive years

writing such important works as his Lectures on Phenonwnology (1904—1905),
Lectures on Phenomvnology of Inner Time Consciousness (1905—1910), The Idea

of Phenomenothgy (1906—1907), Philosophy as a Rigorous Science (1911) and the

lint volume of his Ideas (1913). In 1916 Husserl became a full professor at

Freiburg where he taught until 1928. Here he wrote the last two volumes of his

Ideas (1912—), First Philosophy (1923—). Phenonwnological Psychology

(1925—) and Formal and Transcendental Logic (1928). In 1928 Husserl applied

for retirement. Then, between 1929 and 1936 he published two major works,

Cartesian Meditations (1931) and the first part of his book Philosophy and the

Crisis of Euwpean SWan (1936). Because of his Jewish origins, Husserl was forbid

den to participate in academic activities after 1933. Although he was offered a

professorship by the University of Southern California, Husserl declined the of

fer, and after several months of suffering, he died of pleurisy at the age of 79 hi

1938 at Freiburg in Breisgau. -

HusserVs philosophy evolved gradually through several phases. His early

interest was in logic and mathematics; next, he developed an early version of
phenomenology focused chiefly upon a theory of knowledge; then, he moved aim

to a view of phenomenology as a universal foundation for philosophy and sci


