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How then may we devise one of those needful falsehoods of which we
lately spoke — just one royal lie which may deceive the rulers, if that be
possible, and at any rate the rest of the city? — What sort of lie? he
said.

Nothing new, I replied; only an old Phoenician tale of what has often
occurred before now in other places, (as the poets say, and have made the
world believe,) though not in our time, and I do not know whether such an
event could ever happen again, or could now even be made probable, if it
did. — How your words seem to hesitate on your lips!

You will not wonder, I replied, at my hesitation when you have hear.
— Speak, he said, and fear not.

Well then, I will speak, although I really know not how to look you in
the face, or in what words to utter the audacious fiction, which I propose
to communicate gradually, first to the rulers, then to the soldiers, and
lastly to the people. They are to be told that their youth was a dream,
and the education and training which they received from us, an appearance
only; in reality during all that time they were being formed and fed in the
womb of the earth, where they themselves and their arms and appurtenances
were manufactured; when they were completed, the earth, their nither, sent
them up; and so, their country being their mother and also their nurse,
they are bound to advise for her good, and to defend her against attacks,
and her citizens they are to regard as children of the earth and their own
brothers. — You had good reason, he said, to be ashamed of the lie which
you were going to tell.

True, I replied, but there is more coming; I have only told you half.
Citizens, we shall say to them in our tale, you are brothers, yet God has
framed you differently. Some of you have the power of command, and in the
composition of these he has mingled gold, wherefore also they have the
greatest honour; others he has made of silver, to be auxiliaries; others
again who are to be husbandmen and craftsmen he has composed of brass and
iron; and the species will generally be preserved in the children. But as
all are of the same original stock, a golden parent will sometimes have a
silver son, or a silver parent a golden son. and God proclaims as a first

principle to the rulers, and above all else, that there is nothing which
they should so anxiously guard, or of which they are to be such good guar
dians, as of the purity of the race. They should observe what elements
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mingle in their offspring; for if the son of a golden or silver parent has

an admixture of brass and iron, then nature orders a transposition of

ranks, and the eye of the ruler must not be pitiful towards the child

because he has to descend in the scale and become a husbandman or artisan,

just as there may be sons of artisans who having an admixture of gold or

silver in them are raised to honour, and become guardians or auxiliaries.

For an oracle says that when a man of brass or iron guards the State, it

will be destroyed. Such is the tale; is there any possibility of making

our citizens believe in it? — Not in the present generation, he replied;

there is no way of accomplishing this; but their sons may be made to

believe in the tale, and their sons’ Sons, and posterity after them.

I see the difficulty, I replied; yet the fostering of such a belief

will make them care more for the city and for one another. Enough, how

ever, of the fiction, which may now fly abroad upon the wings of rumour,

while we am our earth—born heroes, and lead them forth under the command

of their rulers. Let them look round and select a spot whence they can

best suppress insurrection, if any prove refractory within, and also defend

themselves against enemies, who like wolves may come down on the fold from

without; there let then encamp, and when they have encamped, let them

sacrifice to the proper Gods and prepare their dwellings. — Just so, he

said.

And their dwellings must be such as will shield them against the cold

of winter and the heat of summer. — I suppose that you mean houses, he

replied.

Yes, I said; but they must be the houses of soldiers, and not of shop

keepers. — What is the difference? he said.

That I will endeavour to explain, I replied. To keep watch—dogs, who,

from want of discipline or hunger, or some evil habit or other, would turn

upon the sheep and worry them, and behave not like dogs but wolves, would

be a foul and monstrous thing in a shepherd? — Truly monstrous, he said.

And therefore every care must be taken that our auxiliaries, being

stronger than our citizens, may not grow to be too much for them and become

savage tyrants instead of friends and allies? — Yes, great care should be

taken.

And would not a really good education furnish the best safeguard? —

But they are well-educated already, he replied.

I cannot be so confident, my dear Glaucon, I said; I am much more

certain that they ought to be, and that true education, whatever that may

be, will have the greatest tendency to civilize and humanize them in their

relations to one another, and to those who are under their protection. —

Very true, he replied.

And not only their education, but their habitations, and all that

belongs to them, should be such as will neither impair their virtue as

guardians, nor tempt them to prey upon the other citizens. Any man of

sense must acknowledge that. — He must.
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Then let us consider what will be their way of life, if they are to

realize our idea of them. In the first place, none of them should have any

property of his own beyond what is absolutely necessary; neither should

they have a private house or store closed against any one who has a mind to

enter; their provisions should be only such as are required by trained

warners, who are men of temperance and courage; they should agree to

receive from the citizens a fixed rate of pay, enough to meet the expenses

of the year and no more; and they will go to mess and live together like

soldiers in a camp. Gold and silver we will tell them that they have from

God; the diviner metal is within them, and they have therefore no need of

the dress which is current among men, and ought not to pollute the divine

by any such earthly admixture; for that commoner metal has been the source

of many unholy deeds, but their own is undefiled. And they alone of all

the citizens may not touch or handle silver or gold, or be under the same

roof with them, or wear them, or drink from them. And this will be their

salvation, and they will be the saviours of the State. But should they

ever acquire homes or lands or neys of their own, they will become house

keepers and husbandmen instead of guardians, enemies and tyrants instead of

allies of the other citizens; hating and being hated, plotting and being

plotted against, they will pass their whole life in much grater terror

internal than of external enemies, and the hour of ruin, both to themselves

and to the rest of the State, will be at hand. For all which reasons may

we not say that thus shall our State be ordered, and that these shall be

the regulations appointed by us for our guardians concerning their houses

and all other matters? — Yes, said Glaucon.

Book IV

Here Adeimantus interposed a question: How would you answer, Socrates,
said he, if a person were to say that you ae making these people miser
able, and that they are the cause of their own unhappiness; the city in
fact belongs to them, but they are none the better for it; whereas other
men acquire lands, and build large and handsome houses, and have everything
handsome about them, offering sacrifices to the gods on their own account,
and practising hospitality; moreover, as you were saying just now, they
have gold and silver, and all that is usual among the favourites of for
tune; but our poor citizens are no better than mercenaries who are quar
tered in the city and are always mounting guard?

Yes, I said; and you may add that they are only fed, and not paid in
addition to their food like other men; and therefore they cannot, if they
would, take a journey of pleasure; they have no money to spend on a mis
tress or any other luxurious fancy, which, as the world goes, is thought to
be happiness; and many other accusations of the same nature might be added.
— But, said he, let us suppose all this to be included in the change.

You mean to ask, I said, what will be our answer? — Yes.

If we proceed along the old path, my belief, I said, is that we shall
find the answer. And our answer will be that, even as they are, our guar
dians may very likely be the happiest of men; but that our aim in founding
the State was not the disproportionate happiness of any one class, but the
greatest happiness of the whole; we thought that in a State which is or
dered with a view to the good of the whole we should be most likely to find



justice, and in the ill—ordered State injustice: and, having found them,

we might then decide which of the two is the happier. At present, I take

it, we are fashioning the happy State, no piecemeal, or with a view of

making a few happy citizens, but as a whole; and by—and—by we will proceed

to view the opposite kind of State. Suppose that we were painting a sta

tue, and some one came up to us and said, Why do you not put the most beau

tiful colours on the most beautiful parts of the body - the eyes ought to

be purple, but you have made them black — to him we might fairly answer,

Sir, you would not surely have us beautify the eyes to such a degree that

they are no longer eyes; consider rather whether, by giving this and the

other features their due proportion, we make the whole beautiful. And so I

say to you, do not compel us to assign to the guardians a sort of happiness

which will make them anything but guardians; for we too can clothe our

husbandmen in royal apparel, and set crowns of gold on their heads, and bid

them till the ground as much as they like, and no more. our potters also

might be allowed to repose on couches, and feast by the fireside, passing

round the winecup, while their wheel is conveniently at hand, and working

at pottery only as much as they like; in this way we might make every class

happy — and then, as you imagine, the whole State would be happy. But do

not put this idea into our heads; for, if we listen to you, the husbandinan

will be no longer a husbandman, the potter will cease to be a potter, and

no one will have the character of any distinct class in the State. Now

this is not of much consequence where the corruption of society, and pre

tension to be what you are not, is confined to cobblers; but when the

guardians of the laws and of the government are only seemingly and not real

guardians, then see how they turn the State upside down; and on the other

hand they alone have the power of giving order and happiness to the State.

We mean our guardians to be true saviours and not the destroyers of the

State, whereas our opponent is thinking of peasants at a festival, who are

enjoying a life of revelry, not of citizens who are doing their duty to the

State. But, if so, we mean different things, and he is speaking of some

thing which is not a State. And therefore we must consider whether in

appointing our guardians we would look to their greatest happiness indivi

dually, or whether this principle of happiness does not rather reside in

the State as a whole. But if the latter be the truth, then the guardians

and auxiliaries, and all others equally with them, must be compelled or

induced to do their own work in the best way. And thus the whole State

will grow up in a noble order, and the several classes will receive the

proportion of happiness which nature assigns to them. — I think that you

are quite right.

Book V

Shall we try to find a common basis by asking of ourselves what ought

to be the chief aim of the legislator in making laws and in the organiza
tion of a state, - what is the greatest good, and what is the greatest

evil, and then consider whether our previous description has the stamp of
the good or of the evil? — By all means.

Can there be any greater evil than discord and distraction and plura

lity where i.mity ought to reign? or any greater good than the bond of

unity? — There cannot.

And there is unity where there is community of pleasures and pains —

where all the citizens are glad or grieved on the same occasions of joy and

sorrow? — No doubt.



Yes; and where there is no common but only private feeling a State is
disorganized — when you have one half of the world triumphing and the other
plunged in grief at the same events happening to the city or the citizens?
— Certainly.

Such differences commonly originate in a disagreement about the use of
the terms ‘mine’ and ‘not mine,’ ‘his’ and ‘not his.’ — Exactly so.

And is not that the best—ordered State in which the greatest number of
persons apply the terms ‘mine’ and ‘not mine’ in the same way to the same
thing? — Quite true.

Or that again which most nearly approaches to the condition of the
individual — as in the body, when but a finger of one of us is hurt, the
whole frame, drawn towards the soul as a centre and forming one kingdom
under the ruling power therein, feels the hurt and sympathizes all together
with the pafl affected, and we say that the man has a pain in his finger;
and the same expression is used about any other part of the body, which has
a sensation of pain at suffering or of pleasure at the alleviation of
suffering.

Very true, he replied; and I agree with you that in the best—ordered
State there is the nearest approach to this common feeling which you des
cribe. — Then when any one of the citizens experiences any good or evil,
the whole State will make his case their own, and will either rejoice or
sorrow with him? — Yes, he said, that is what will happen in a well—
ordered State.

* * *

And the guardian will have a common interest in the sane thing which
they will alike call ‘my own,’ and having this common interest they will
have a common feeling of pleasure and pain? — Yes, far more so than in
other States.

And the reason of this, over and above the general constitution of the
State, will be that the guardians will have a community of women and
children? — That will be the chief reason.

And this unity of feeling we admitted to be the greatest good, as was

implied in our own comparison of a well_ordered State to the relation of

the body and the members, when affected by pleasure or pain? — That we

0nowledged, and very rightly.

Then the community of wives and children among our citizens is clearly

the source of the greatest good to the State? — Certainly.

And this agrees with the other principle which we were affirming, —

that the guardians were not to have houses or lands or any other property;

their pay was to be their food, which they were to receive from the other

citizens, and they were to have no private expenses; for we intended them

to preserve their true character of guardians. Right, he replied.

Both the community of property and the community of families, as I am

saying, tend to make them ntre truly guardians they will not tear the city

in pieces by differing about ‘mine’ and ‘not mine;’ each man dragging any

acquisition which he has made into a separate house of his own, where he

has a separate wife and children and private pleasures and pains; but all
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will be affected as far as may be by the same pleasures and pains because
they are all of one opinion about what is near and dear to them, and there
fore they all tend towards a common end. — Certainly, he replied.

And as they have nothing but their persons which they can call their
own, suits and complaints will have no existence among them; they will be
delivered from all those quarrels of which money or children or relations
are the occasion. — Of course they will.

Neither will trials for assault or insult ever be likely to occur
among them. For that equals should defend themselves against equals we
shall maintain to be honourable and right; we shall make the protection of
the person a matter of necessity. — That is good, he said.

Yes; and there is a further good of the law; viz, that if a man has a
quarrel with another he will satisfy his resentment then and there, and not
proceed to more dangerous lengths. — Certainly.

To the elder shall be assigned the duty of ruling and chastising the
younger. — Clearly.

Nor can there be a doubt that the younger will not strike or do any
other violence to an elder, unless the magistrates command him; nor will he
slight him in any way. For there are two guardians, shame and fear, mighty
to prevent him: shame, which makes men refrain from laying hands on those
who are to them in the relation of parents; fear, that the injured one will
be succoured by the others who are his brothers, sons, fathers. — That is
true, he replied.

Then in every way the laws will help the citizens to keep the peace

with one another? — Yes, there will be no want of peace.

And as the guardians will never quarrel among themselves there will be
no danger of the rest of the city being divided either against them or
against one another. — None whatever.

I hardly like even to mention the little meannesses of which they will
be rid, for they are beneath notice: such, for example, as the flattery of

the rich by the poor, and all the pains and pangs which men experience in

bringing up a family, and in finding money to buy necessaries for their

household, borrowing and then repudiating, getting how they can, and giving

the money into the hands of women and slaves to keep — the many evils of so

many kinds which people suffer in this way are mean enough and obvious

enough, and not worth speaking of. — Yes, he said, a man has no need of

eyes in order to perceive that.

And from all these evils they will be delivered, and their life will

be blessed as the life of Olympic victors and yet more blessed. — How so?

The Olympic victor, I said, is deemed happy in receiving a part only

of the blessedness which is secured to our citizens, who have won a more

glorious victory and have a more complete maintenance at the public cost.

For the victory which they have won is the salvation of the whole State;

and the crown with which they and their children are crowned is the fulness

of all that life needs; they receive rewards from the hands of their

country while living, and after death have an honourable burial.

(translated by Benjamin Jowett, 1871)


